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China and Japan have cultural and political connections that stretch back 1,500 years. But today
they need to reset their strained relationship. Ezra Vogel underscores the need for Japan to offer
a thorough apology for its atrocities during WWII, but he also urges China to recognize Japan as
a potential vital partner in the region.
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ReadingAcknowledgmentsIndexPREFACEIF THE RELATIONSHIP between China and the
United States, the world’s two largest economies, is the most important relationship in the world,
then arguably the second most important relationship is that between China, which is about to
become the world’s largest economy, and its neighbor, Japan, the third largest economy. China’s
biggest trading partner is the United States, and its second biggest trading partner is Japan.
Japan’s largest trading partner is China.The relationship between China and Japan is tense,
dangerous, deep, and complicated. Ships and planes from the two countries confront each other
regularly over the Senkaku / Diaoyu Islands, which Japan administers but China claims as its
territory, and the risk of dangerous incidents is high. After incidents that occurred in 2010 and
2012, fewer than 10 percent of the Chinese polled expressed positive feelings toward Japan and
fewer than 10 percent of the Japanese expressed positive feelings toward China. In China,
emotions about Japan run high enough that officials can easily mobilize the Chinese public to
join anti-Japanese demonstrations and protests, as witnessed in recent years when protesters,
roused by anti-Japanese sentiment in the media, have thrown rocks at the Japanese
ambassador’s residence and at Japanese stores in China. Fewer Japanese tourists travel to
China now than some years ago, and Japanese citizens living and working in China have
sometimes tried to disguise their nationality.If the Sino-Japanese relationship is mishandled, it



could lead to vast military spending by both nations, frustrate cooperation on bilateral, regional,
and global issues, and even descend into conflict. If handled well, the two countries could
cooperate in preserving the international order and supporting regional organizations that
provide a framework for collaboration in trade, construction, scientific research, peacekeeping,
and responding to natural disasters.Leaders of both countries have said that for relations to
improve, the other side must deal properly with history. No countries can compare with China
and Japan in terms of the length of their historical contact: 1,500 years. Given the depth of
emotion among the Chinese and Japanese people concerning their past, it would be impossible
for them to gain a balanced perspective without discussing history.Japanese and Chinese
scholars have a much deeper understanding of their own history than we foreigners can match.
Unfortunately, when scholars from China and Japan come together to try to resolve differences,
the meetings result in renewed tensions and a lack of agreement on important issues. Outsiders
can potentially contribute to their mutual understanding by examining the history with more
objectivity and balance. The Chinese have a saying, “Bystanders can be clearer” (pangguanzhe
qing), and the Japanese have made this expression into a Japanese saying as well.I see myself
as a friend of both China and Japan. I undertook this study as a bystander sympathetic to both
countries, which I have been studying for more than half a century. I want both countries to
succeed. Therefore, in this book I attempt to the best of my ability to provide an objective
understanding of the history of relations between the two countries, in the hope that it will help
them improve their relations with each other. I see my mission as seeking truth from facts, not
slanting the truth toward the interests of any one country, including my own.Throughout my
career, I saw it as my responsibility to convey the results of my research on China and Japan to
an audience of Americans and other Westerners who want to understand those two countries.
While writing this book, however, I was thinking about how I might reach audiences not only in
the West but also in China and Japan. I am aware that many Chinese and Japanese people who
dislike the other country will not be interested in reading a book on Sino-Japanese relations
written by a Westerner, no matter how accurate the book might be. However, I have written this
book for those in China and Japan who do seek, as I do, to achieve an objective understanding
of the other country. I feel a responsibility as a bystander who can potentially reach audiences in
both countries. I have had the unique good fortune of having the Japanese translation of my
book Japan as Number One become a bestseller in Japan, and my book Deng Xiaoping and the
Transformation of China, in Chinese translation, become a bestseller in China. As a friend of
both China and Japan, I fervently hope the two countries can improve their ability to work
together for their common interests. I believe their cooperation is also in the interest of the rest of
the world.I have no training as a professional historian. I am a sociologist who until now has
focused on the broad features of contemporary society. In this book, I write as a historical
sociologist, following the perspective of my teacher (and later my senior colleague) Talcott
Parsons. A leading specialist on Max Weber, Parsons analyzed societies in terms of their basic
political, economic, and social structures and their underlying values. My interest in using a



broad sociological framework to analyze the history of national societies dates back to my
graduate-student days before I became an Asia specialist, when I benefited from the teaching of
Parsons and from discussions in the circle of graduate students gathered around him, including
Bob Bellah, Cliff Geertz, Chuck Tilly, Jesse Pitts, Norman Bell, Ed Tiryakian, and Bob LeVine.
We were all passionately absorbed in an effort to understand the broad structural features and
values of national societies.I have organized this book sequentially, covering the 1,500 years of
recorded contacts between China and Japan. Throughout, in addition to relating the most
important events, I have endeavored to consider the larger social structures of China and Japan
and the structure of their relationship.The history of Sino-Japanese relations was shaped not
only by broad forces but also by individual people. For recent centuries, when more biographical
information is available, I also include brief biographies of some of the main individuals involved;
these are found in the Biographies of Key Figures section. My purpose is to understand what
drove them, how they related to the other country, and what impact they had on history.I am
unable to read original documents in classical Chinese or classical Japanese. The task of
reading all the relevant original documents to cover such a vast period is beyond my ability, and
perhaps beyond the ability of any single scholar or any small group of scholars. I do read
modern Chinese and Japanese. In preparation for this book I spent years reading works on the
history of relations between China and Japan by Western, Japanese, and Chinese scholars.
There are many outstanding books by dedicated scholars of great ability from China, Japan, and
the West who have studied the interactions between China and Japan throughout history. I also
had the opportunity to speak with many of the authors. I am deeply indebted to all of the
scholars who made it possible for me to attempt to write this historical overview. For each
chapter, I include at the back of the book a section on “Sources and Further Reading.”To make
this book accessible to general readers, I have minimized the use of notes. I have also simplified
transliterations. I do not use macrons in Japanese terms, but for scholars seeking to use the
sources, I use them in the notes. For Chinese names, I use the most widely accepted
transliterations for the names of familiar figures, such as Chiang Kai-shek, Chiang Ching-kuo,
and Sun Yat-sen; otherwise I use pinyin, following the current mainland usage. For Chinese
cities, I use their current names throughout, with one exception. I refer to Beijing, the “Northern
Capital,” as Beiping when it was not the capital, to make it clear when it was and when it was not
the capital city. I use the name Guangzhou even in the era when it was known as Canton, and I
use Shenyang rather than Mukden (the city’s Manchu name), Hoten (its Japanese name), or
Fengtian. I present Chinese and Japanese personal names in their original order, surnames
first.Two chapters were written jointly with friends, Paula Harrell and Rick Dyck, who were
extraordinarily generous with their time, expertise, and contributions. Harrell, who studies late
nineteenth- and early twentieth-century Sino-Japanese relations using both Chinese and
Japanese sources, has written outstanding books on exchanges between China and Japan after
the Sino-Japanese War of 1894–1895. Dyck, who received his Ph.D. from Harvard, has spent
more than four decades living in Japan, where he is an exceptional scholar as well as a



successful businessman.In this book, I pay special attention to the three periods when one
country was engaged in deep learning from the other: from 600 to 838, when Japan was
learning the basics of Chinese civilization, and two later periods, 1895 to 1937 and 1972 to
1992, when China was learning from Japan. I have arranged the chapters chronologically with
the exception of Chapters 5 through 7, which address different aspects of the period from 1895
and 1937, when important developments—China’s learning from Japan, Japanese colonialism,
and the politics that led to war—were so diverse that I chose to cover them in three separate
chapters. Since my goal is to understand contemporary East Asia, I have written about the past
200 years in more detail than earlier centuries. Chapters 1 and 2, however, trace the relations
between the two countries across more than 1,200 years, from 600 to 1862. In those initial
chapters I have tried to provide an overview while also focusing on issues that are particularly
crucial for understanding current Sino-Japanese relations.CHAPTER ONEChinese
Contributions to Japanese Civilization, 600–838AFTER EMPRESS SUIKO, at age thirty-nine,
became sovereign of the Yamato clan in Japan in 593, to expand her control over a broader
geographical area she sought to import features of the more advanced Chinese civilization that
had enabled China’s leaders to govern far larger areas than those that she controlled.1 In 589,
four years before Empress Suiko rose to power, Emperor Wen Di of China had united a
substantial part of China for the first time in several centuries and had established the Sui
dynasty. To maintain peaceful relations beyond the borders that he governed, Emperor Wen Di
revived the practice of meeting with representatives of foreign groups and spreading Buddhism
in territories that were part of what are today Korea and Japan. The Yamato clan sent its first
mission to China in 600, and it continued studying and learning from China until 838, when it
sent its last diplomatic mission. Japan’s missions to China began because of the fortuitous
timing and complementary perspectives of these two leaders, Empress Suiko, who sought to
learn from China, and Emperor Wen Di, who welcomed the establishment of formal relations
with territories that later would become part of Japan.During this period, the Japanese mastered
a written language, Chinese characters, that allowed officials to communicate over a broader
geographical distance and to provide greater consistency in contacts among the highest officials
in the capital and officials who served elsewhere. Japan developed standardized rules to clarify
what local officials were expected to do and a specialized administrative staff to manage a larger
and more complex organization. The Japanese learned how to write histories of former rulers to
support the legitimacy of the current ones. They also learned about Buddhism, and
strengthened the legitimacy of their rulers by linking them with the natural order. They learned
how to plan large communities in a systematic way and how to build large Buddhist temples.
Furthermore, they imported Confucianism, which reinforced the importance of the loyalty of the
subjects to their leaders and emphasized the rules of propriety to maintain a stable organization.
They developed new art techniques and poetry styles after studying Chinese culture, and they
imported musical instruments. Of course, the Japanese adapted all that they learned to their
own needs and tastes.The Chinese were receptive to teaching others about their civilization, for



they were fully confident of their superiority, both culturally and militarily, and they had no fear
that ethnic groups outside China’s borders might overtake them. Teaching other ethnic groups
about their civilization was indeed a conscious part of China’s political strategy.The structure of
Yamato that Empress Suiko had inherited was essentially a federation of clans, with one being
first among others. Empress Suiko’s mother was a member of the Soga clan (uji), which was
attempting to provide overall leadership for the Yamato administration by controlling an unwieldy
group of some thirty other clans, each of which had acquired official recognition in the form of a
title (kabane) awarded by the leader of the dominant clan at the time.2 When Suiko assumed
office, one clan, the imperial clan—theoretically descended from the sun goddess, Amaterasu
Omikami, and the first emperor on earth, Jimmu Tenno—was competing with the Soga clan for
dominance among the others, for the emperor or empress was not necessarily chosen from the
imperial clan. The Soga clan had risen to power because, as the clan responsible for imports
and exports, it had earned more funds and thus had some leverage over the others. Other clans
had received their titles because they had been able to supply one or more wives to the imperial
males, thus making them in-laws of the imperial clan. In the fourth, fifth, and sixth centuries, titles
were also given to individuals who performed special functions for the Yamato government, such
as managing court rituals, building and storing armaments, taking care of irrigation, or raising
horses. Such individuals were then allowed to pass their titles on to their descendants, who
continued to perform those functions. Clans that had a specific responsibility were known as be,
and their rankings, as reflected in their titles, were not as high as those of the Soga or imperial
clan. One such be that was particularly difficult for the Soga clan to control was the Monono be,
which, because it was responsible for producing and maintaining armaments, had access to
weapons.Empress Suiko appointed her nephew, posthumously known as Prince Shotoku, as
regent.3 Prince Shotoku, like his aunt, had taken an early interest in Buddhism, even before he
became regent. Empress Suiko and Prince Shotoku worked together closely and were
successful in using what they learned from China to strengthen their control over the other clans.
Prince Shotoku also took an active role in promoting relations with the Sui dynasty in China and
with the Paekche kingdom, which controlled the southwestern part of the Korean
Peninsula.When Suiko was enthroned as sovereign it was difficult for any clan to exercise
complete control over all the other clans, some of which were large and spread-out
geographically. The main issue for Empress Suiko and the Soga clan was to maintain control
over the be, as well as other clans that had been given titles, while devising a new system of
centralized administrative appointments to create a more effective overall structure.The power of
the Soga was contested by other clans, but in general Empress Suiko and the Soga clan were
able to achieve more centralized control than their predecessors. The period during which
Empress Suiko held power in Japan is known as the period of the Asuka enlightenment. The
Asuka Temple was completed in 596.In 618 the Sui dynasty was defeated and replaced by the
Tang dynasty; in 645 the Soga clan also lost power in Japan. But the process of learning from
China that had begun under the Soga, in cooperation with the Sui dynasty, not only continued



but reached even greater heights.China had developed a pattern of relations that some Western
scholars call the “tribute system,” designed to maintain stable, peaceful relations outside the
territory it could control and rule directly. This was not a formal contractual system but a body of
principles and rituals that China used to guide relationships with foreign states and various
ethnic groups. Every several years, China’s partners would bring a tribute, some animal species,
plant, or product that was either rare or nonexistent in China, and China would reciprocate by
presenting something, perhaps more valuable, that was rare in the partner’s territory. Such
rituals between foreign envoys and their Chinese hosts symbolized recognition by the outsiders
of the superiority of Chinese civilization, both morally and militarily. In exchange, China, the great
center of civilization that claimed a unique link between the Chinese emperor and Heaven,
helped legitimate the reign of the leader of the tribute-bearing country by bestowing a title and
the right to engage in trade with China. The tribute system was sufficiently flexible to consider
changing economic and political situations. It was also well adapted for relations with the smaller
groups of people who lived along the thousands of miles of China’s northern and western
borders—the Tungusic, Mongol, Turkic, and Tibetan people—and helped reduce the risk that
they might invade China. However, the larger nations along the periphery, notably Korea,
Vietnam, and especially Japan, after absorbing Chinese culture in the seventh and eighth
centuries, sometimes expressed resistance to accepting the superiority of Chinese
civilization.The Japanese tribute missions sent to China under Empress Suiko were unusual
because sending a large overseas mission from the more populated Japan was a much bigger
undertaking than sending a small group across a land border. Shortly after she was enthroned,
Empress Suiko began planning to send her first tribute mission to China in 600—ordering
preparations for the ships, collecting the requisite supplies, and selecting those who would take
part in the trip.Contacts before Empress Suiko and the Base for BorrowingArchaeological
evidence from burial mounds in Japan reveals that Chinese pottery, bronze mirrors, swords,
beads, and metal implements had spread from China to Japan by way of Korea during the Yayoi
period (now dated as early as 1000 BC).4 For example, it is believed that a gold seal discovered
in Fukuoka prefecture was given to a Japanese envoy in the Later Han dynasty in AD 57. Rice
agriculture was introduced into Japan during this period as well as metal and stone implements
used for agriculture, arrowheads, and cutting.A few Japanese writings before the seventh
century have been discovered but they are not enough to confirm the nature of Japan’s earlier
contacts with Korea. The Japanese historical records, the Kojiki (A record of ancient matters) of
712, and the Nihon shoki (The chronicles of Japan) of 720, are considered by specialists to be
reliable for the history in the decades immediately before 712 but little reliable information is
available for the period before 500. Some scholars believe that the authors of the Kojiki and
Nihon shoki had access to sixth-century written records in Japan and in the Korean Paekche
kingdom but they were subsequently lost.Before the Kojiki, in the absence of a written history
legends were passed down orally, the best known of which is the story of Xu Fu. According to
the legend, Qin Shi Huangdi (who unified China and ruled from 221 to 210 BC) dispatched Xu



Fu to a magical island to seek an elixir that would bring the emperor eternal life. It was said that
he eventually reached Japan, but he never returned. Alas, there is no evidence to support this
contact, even though statues of Xu Fu in several places in Japan celebrate the legend.The
Chinese had written records for many centuries before Japan adopted its written language from
China, and during those centuries there are some references to Japan in Chinese records.
Japan is mentioned in the Hanshu (Records of the Han dynasty) of 82, for example. The Hanshu
does not go into detail, but it refers to the woren (in Japanese, wajin) people living in areas that
correspond to present-day Korea and Japan.5The Records of the Wei Dynasty, reportedly
completed in 297, contain the first reliable written record about Japan in any language. The
Records, and Chinese and Japanese scholarship analyzing them, recently introduced to
English-language readers by Joshua Fogel’s translation of the work by Saeki Arikiyo, include
enough detailed information, such as the names of local places in Kyushu, that one can tell they
were based on observations by travelers to Kyushu and possibly to Japan’s main island,
Honshu. The Records describe a visit by representatives of the Wei dynasty who brought gifts to
Empress Himiko (ca. 170–248), and missions sent by Empress Himiko bringing tribute to the
Wei ruler in 238 when the Wei granted her the title of “Ruler of the Wa” and she was friendly to
the Wei. She again sent a mission in 243.The Records of the Wei Dynasty report that there had
been as many as one hundred different clan groups in the land of the Wa, varying in size from
1,000 to 70,000 households. It is noted that the Japanese were engaged in agriculture and
fishing, and Japan had granaries and markets. The Records also report that Japan was
sometimes ruled by men and sometimes by women. The Wei Records provide a positive view of
Japan: “They have no theft and little in the way of arguments,” the text reports. Those lower in the
hierarchical rankings were reported to be obedient to those of higher ranks.Less than two
decades after the Records of the Wei, there are reports of people from China migrating to live in
Japan to escape turmoil in their own country. According to Professor Wang Yong, one of China’s
leading historians of Japan, there were at least two sizable migrations from China to Japan, one
soon after 313, when an estimated seven thousand families migrated, and another some
decades later. According to Wang Yong, in the fifth and sixth centuries even more Koreans
migrated to Japan. Among the Koreans, some were capable of writing Chinese characters,
whereas no one in Japan at the time was literate in Chinese characters.Valuables that may have
come from China have been found in the third-century tombs of some Japanese leaders. Later
discoveries of key-hole shaped tombs of Japanese chieftains provide evidence that Chinese
mirrors, swords, and beads had reached Japan by the fourth and fifth centuries. Japan sent a
mission to China in 478, but there is little information about what the envoys learned, and there is
no evidence of formal contacts thereafter until the very last years of the sixth century, when the
Sui dynasty rose to power. For the following two hundred years there are ample documents to
provide a considerable historical record.In the three centuries before Suiko of the Soga clan
came to power, Japan had made some advances that provided a base for the effort to learn from
China that Empress Suiko began in 600. Some Japanese people had moved from the southern



island of Kyushu to the fertile area on the main island of Honshu, around Nara, which supported
wet rice agriculture. Other people in this area had learned how to make pottery and were using
bronze and iron implements that had been brought to Japan from Korea. Horses had been
introduced by the sixth century, allowing Japanese officials to cover long distances relatively
quickly. And although they had not yet mastered a written language, some clans had come
together in an administrative structure under the Yamato.The people living in the area around
Nara, like people elsewhere in Japan, expressed respect for certain awe-inspiring natural sites,
such as mountain peaks, cliffs, waterfalls, large trees, and rocks, by marking them with special
signs. The practice of paying respect to these sites for their kami, the spiritual force they
contained, opened the Japanese to learning about Buddhism, a religion that taught broad
respect for spiritual forces. Some sources state that the Korean kingdom of Paekche began
sending missions to Japan as early as 538 to promote the spread of Buddhism. Among the
Koreans sent to Japan were specialists in monastic meditation, incantations, and architecture.
Empress Suiko played a key role in Japan by introducing Buddhism and learning from China.
Her nephew Shotoku is reported to have believed that Buddhism encouraged respect for social
order and could restrain challenges to the political hierarchy. As soon as he took office, Shotoku
lent his support to the introduction and expansion of Buddhism.Many of the advances in the
area of Nara came from the Korean immigrants to Japan. At its closest point, Japan was
separated from China by some 500 miles, but Korea was adjacent to China. Therefore Koreans,
being closer geographically with China, had incorporated elements of Chinese civilization that
had not yet reached Japan. Kyushu, in turn, was less than 120 miles from Pusan in Korea, so the
Japanese more easily learned elements of Chinese culture through the Koreans. At the time, the
Korean Peninsula was divided into three kingdoms, Koguryo in the north, Paekche, with which
Japan had the closest relations, in the southwest, and Silla in the southeast. There were
struggles among the three kingdoms, and it is believed that some of the Korean immigrants to
Japan were among those who had lost out in those struggles, while others fled from Korea after
the invasion of Tang dynasty troops. Some scholars are convinced that the Soga clan, which in
600 decided to send tribute missions to China, may have had Korean members; regardless, the
presence in Japan of Koreans, who were more familiar with developments in China, certainly
played a role in Japan’s decision to send missions to China.How Japan Learned from China
after 600In 600, under Empress Suiko and Prince Shotoku, Japan sent its first mission to China
since 478, and other missions followed quickly thereafter in 607, 608, and 614. The missions in
607 and 608 included tens of Buddhist monks who were to remain in Chang’an (Xi’an) to
advance their study of Buddhism in order to bring it back to Japan. The Tang dynasty was
established in 618, after defeating the Sui, but the Japanese monks remained in Chang’an and
continued their studies. One monk, Somin, returned to Japan in 632. Another monk, Eon,
remained in China until 639. Back in Japan these monks played not only a religious role but also
a broader role as intellectuals and advisers to Japan’s political leaders. Somin and Eon provided
information about many aspects of Chinese culture and institutions, assisting the leaders who



were beginning to transform Japan. The missions to Chang’an, which continued after 618, came
to be known in Japan as kentoshi (envoys sent to the Tang).Chang’an was then a cosmopolitan
city, with an estimated population of more than one million. It attracted Koreans, Central Asians,
and Middle Easterners, as well as Chinese. The nearby Yellow River was far larger than any river
in Japan, and the plains around Chang’an were far broader than any in Japan, thus permitting a
larger population and a larger scale of agricultural production than any that existed in Japan. The
Sui and Tang dynasties thereby had achieved an organizational complexity that was far beyond
what Japan knew at the time.Prince Shotoku endeavored to establish a system that would break
up the power of the clans. In 604 he inaugurated the “twelve-cap system” (sometimes also
referred to as the “cap and rank” system), a system for selecting officials regardless of the rank
of their clan. He appointed officials as individuals and then assigned the individual a rank.
Following the Chinese pattern, he gave the person a cap, the color and shape of which
conveyed the person’s rank. In addition, Prince Shotoku introduced population registers that
could be used to collect taxes and recruit men for labor projects and military service. He also
brought priests into the governmental structure.To underpin his efforts to reform the clan system
and promote stability, Shotoku promulgated what is known as the Seventeen Article
Constitution. Although there is disagreement among scholars as to its authenticity, the Nihon
shoki reports that it was issued in 604 by Prince Shotoku. Not as detailed as a modern
constitution, it was a preliminary set of guidelines drawn from the early lessons learned from
China, and it reflected the efforts by Empress Suiko and Prince Shotoku to centralize authority
and to weaken the power of the clans. Officials were not to assume their positions by birth;
rather, they were to be appointed by the emperor. Land that had formerly belonged to the clans
could be transferred by central officials, and land could be owned independently of the clans. At
the time, Confucianism had not yet been introduced in an organized fashion. Nevertheless,
Confucian concepts of morality and respect for officials, already introduced by Koreans, were
incorporated in the constitution. People were to seek “harmony,” officials were to follow the
directions of the ruler, and children were to follow the directions of their parents. Rules of
propriety were established to govern relations among officials of different ranks. (The Imperial
Academy with a heavy Confucian content, designed to prepare young people for official
examinations, would not be introduced until late in the seventh century.)Prince Shotoku
arranged for a small number of Chinese and Korean individuals to serve as advisers in Japan.
The Paekche kingdom, following the example of China, had already introduced a bureaucratic
system in Korea, with six government departments. Empress Suiko and, after her death in 628,
her successor Emperor Jomei, did not go so far as to establish a bureaucratic structure.
However, Emperor Jomei did introduce ceremonial protocols for welcoming foreign visitors that
followed the examples of China and Paekche. Also, with the help of craftsmen from Paekche,
Japan began the construction of monasteries and temples that symbolized the centralization of
power.Empress Suiko and Prince Shotoku wanted Japan to be treated with respect by China. At
the time, Chinese officials believed that only the Chinese emperor should be called the “Child of



Heaven” (in Chinese, tianzi; Japanese, tenshi) and that the top leader of Japan or any other
tribute-bearing group could only be considered a wang (king), a position not as high as the Child
of Heaven. In 607 Empress Suiko signed a memorial, passed on to Chinese emperor Yangdi by
her envoy, that read, “The Child of Heaven in the land where the sun rises addresses the Child
of Heaven in the land where the sun sets.” The Chinese emperor was displeased with Empress
Suiko for presuming to address him as an equal and is reported to have said to a subordinate, “If
memorials from barbarian states are written by persons who lack propriety, do not accept
them.”6 Japanese representatives, however, concerned that their country should receive proper
respect, began referring to their country not as the land of Wa but as Nihon, which in Japanese
literally means “the origin of the Sun.”As in Chinese cosmology, in Japan the emperor came to
be seen as part of the natural order linked to Heaven. There is disagreement as to exactly when
this change in Japanese cosmology took place. While Suiko reigned, she was referred to as the
okimi (great king), and sometime after her reign the Japanese began to refer to her as tenno
(emperor, or heavenly lord). The first character of the Japanese word for emperor, ten (Heaven),
is the same character as tian (Heaven, in Chinese), used in reference to the Chinese emperor
(tianzi). For the Japanese, the term tenno indicated equality with the Chinese emperor, and
within Japan, it also elevated the emperor above the clan members who served the emperor.
Officials under the Japanese emperor were thereafter known as vassals.The Taika ReformsIn
645, after an internal struggle within the Yamato, the Soga clan lost power to the imperial clan,
and Emperor Kotoku of the imperial clan came to power. Emperor Kotoku, like the Soga clan
leaders before him, wanted to centralize power, but he had the advantage of being able to draw
on a greater number of monks by this time who had returned from China and on the
comprehensive legal codes that by then had been developed during the Tang dynasty. Soon
after coming to power Emperor Kotoku undertook the Taika (Great Change) Reforms of 645.
Modeled after changes made in China during the Tang dynasty, they went much further than
changes made by the Soga to weaken the clans and to establish central administrative
control.On the first day of 646, Emperor Kotoku issued his Four Article Edict. Some Japanese
scholars have compared the role of these Four Articles in laying out the aims of the new
administration with the Five-Article Charter Oath issued when Emperor Meiji came to power in
1868. Article 1 eliminated the power of the clans and their ability to control the fate of clan
members. Article 2 provided for the reorganization of geographical areas that, rather than the
clans, would be the local administrative units responsible to the central leadership. The capital
was divided into four districts, and the boundaries of more distant regions, to be under direct
central control, were delineated. Article 3 provided for the rationalization of household
registration for purposes of taxation, labor contributions, and military service. Article 4 outlined
the taxes that were to be assessed, and the salaries that were to be set for administrative
officials. The new administrative structure was extended to most of the main island of Honshu, in
addition to Kyushu and Shikoku, and the prefecture system (then called kuni), with the
subdivision of the prefectures into counties (gun), was made more explicit. With this new reform,



following the Chinese model Japan ended the capacity of the clans to dominate the government
and established an administrative state covering a broader geographical area.Although the
power of the clans had basically ended, Japan did not go as far as China in terms of abolishing
the importance of inheritance. From the beginning of recorded history until the end of the
Tokugawa period (1868), Japan used birth, much more than China did, as an important criterion
for one’s hierarchical position. And Japan did not rely as much as China on examinations to
select its officials. However, Japan attached great importance to training. The new leadership
under Emperor Kotoku devised a program for sending many more young officials to China for
training than the Soga leadership had. Immediately after assuming office, Emperor Kotoku
arranged for two groups to go to China. One group of 121 promising young men was sent by
ship along the northern route and then across Korea. The other group, of similar size, was sent
by the southern route, directly across the ocean to China. The ship taking the southern route
encountered a storm and nearly all on board drowned. Those who had gone by the northern
route reached their destination and studied government administration in China before returning
home some years later.Tang China was remarkably cosmopolitan. Not only did it allow Koreans
and Japanese to study but some Koreans and one unusually talented Japanese official, Abe no
Nakamaro, who went on the mission in 717, passed the Chinese examinations and became
Chinese officials. Abe served as an official in several Chinese locations from 761 to 767,
including in Annam (Vietnam), in the position of Chinese representative. He was also a poet,
best known for a nostalgic poem about Nara, and he became friends with China’s leading poets
of the day. He tried several times to return to Japan, but the ships always encountered weather
problems. He died in China in 770.Japan’s Military Lessons from Its Defeat by the TangBefore
661, the Japanese had no experience fighting against military forces outside of Japan’s four
islands. The Tang dynasty had developed a very strong military to unify the country in 618, and it
maintained a very strong military throughout the seventh century.Because the Korean Peninsula
is across a river (the Yalu) from China, Korea has always been more vulnerable than Japan to
advancing Chinese armies, and it was therefore quicker to learn some military skills from China.
By the fifth century, Korean military forces were therefore more advanced than Japan’s. Japan
had developed good relations with the Paekche, one of the three kingdoms (along with Silla and
Koguryo) on the Korean Peninsula.In 660 when Tang forces, with their Korean ally the Silla,
invaded Paekche, the Paekche kingdom appealed to Japan for help. Although precise records
are lacking and figures may be exaggerated, it was estimated that Japan sent 5,000 troops in
661, more troops in 662, and 27,000 troops in 663. But in 663, the Tang and Silla rulers sent in
even more troops and decimated the Paekche and Japanese forces in a huge battle. The
Japanese are said to have lost 400 ships and 10,000 men. The Japanese had already learned
how to use horses from the Koguryo, and they were also reported to have lost 1,000 horses.7
Most of the lessons that Japan had learned from the Tang came from peaceful visits to the
capital of Chang’an, but military lessons were also learned from fighting the larger and more
advanced Chinese forces. The Kojiki explains that the Japanese were defeated because the



Chinese were more numerous, better armed, and engaged in mass infantry attacks for which the
Japanese were unprepared. Thereafter, some Japanese people began wearing swords and
daggers, and preparing shields and bows and arrows, to defend against a possible invasion.
After battles in Korea, Japan cultivated horses, and during Japan’s 672 Civil War, which began
as a succession struggle and then expanded beyond the royal family, Japanese forces engaged
in large-scale attacks on horseback. In 670, after its experience of losing to the superior Tang
forces, Japan also began preparing a conscription system like that in China, to bring more able-
bodied men into the military. The system was consolidated in the Taiho Code of 701.The Taiho
Code of 701The Taiho Code further centralized the administrative structure in Japan, and a
census enabled the drafting of peasants into the army or to work on construction projects. Under
the code, the Japanese also expanded the teaching of Confucianism, stressing that lower-level
officials should respect higher-level officials and children should respect their parents. The Taiho
Code was written by some eighteen Japanese authors, with the cooperation of one specialist
from China. The introduction of woodblock printing from China late in the eighth century made
possible the wider distribution of these collections that began in the eleventh century.By the time
the Taiho Code was enacted, great advances had been made in the study of the Chinese
system. Japan reduced the number of students it sent to China and established its own
advanced training institute for officials. The focus of study at the institute, as in China, was
Confucianism, but the curriculum also included mathematics and Chinese literature. And since
all students were expected to be able to write in Chinese, training in Chinese language was
central. Chinese literature was the most popular course, and poems by Bai Juyi, expressing
feelings about everyday life in clear everyday language, were especially popular among the
students.In line with Japan’s stress on family lineage, children of Japanese aristocrats could
become high officials even if they did not study at the institute or pass examinations, so many
did not bother attending the training institute. Most students at the institute were children of
lower-ranking officials, especially children of regional officials. Those students who did well on
the examinations had a chance of rising somewhat within the hierarchy, but lineage background
remained more important than the examinations in determining one’s position as an official.At
the time of the Taiho Code of 701 and then the Yoro Code of 718, officials were concerned about
the collection of land taxes. As the model for rural organization, Japan introduced the Chinese
“well-field” system, wherein eight families on their own private plots were settled to form a square
around one field of common land. Japan’s local government administrators were able to collect
taxes from private landowners near the capital, but they had difficulty collecting taxes from lands
that were at a great distance from the capital. Furthermore, Japan allowed some people who
were well connected to high officials to set up their own estates without paying taxes. Buddhist
monasteries were also not required to pay taxes. These exemptions and collection difficulties
placed a heavy burden on the small landholders closer to the capital, who both paid taxes and
supplied young men for construction projects and military service.The Nara Period, 710–794A
new milestone in urban development was reached in 710 when, after two years of construction,



the Japanese government occupied the newly built capital city of Nara. Nara was far larger than
the previous capitals at Naniwa, Asuka, and Fujiwara. Nara was laid out in the same rectangular
pattern as Chang’an, with the palace in the north, the main thoroughfare running north to south,
and side streets running east to west, although the area of the Nara administrative center was
smaller, just three miles by two and two-thirds miles, compared with Chang’an’s six by five miles.
Before the Nara period, each Japanese ruler had governed from his own location, so the
location of the capital changed with each change of rule. In the two and a half centuries before
the capital’s relocation to Nara, there had been twenty-three rulers in the region of the Yamato
plains and thirty-one different capitals. Nara, like Chang’an, was expected to remain the capital
for a long time. Indeed, it was the capital for almost a century.Kyoto, the Heian Capital, 794–
1185In 794 a strong emperor, Kammu, founded the Heian period and located the center of
government in Kyoto. Some Japanese leaders had become concerned about the growing power
of the Shinto shrines and Buddhist monasteries in Nara and wanted a new capital free of
Buddhist pressures.Kyoto, larger than Nara, covered an area measuring three by three and one-
third miles. It proved to be an enduring capital, lasting more than one thousand years. Unlike the
Chinese cities that were surrounded by walls to ward off horseback-riding warriors who might
swoop down from outside, Kyoto, which then had no such worries, did not have city walls. The
Heian period was relatively peaceful, although during its later years, because of turmoil in the
surrounding areas, some cities built castles to defend themselves from outside attacks. Like
Chang’an and Nara, Kyoto was laid out with the capital buildings in the north, the main street
running north and south, and numbered cross streets. Even today Kyoto retains the same basic
grid structure that was introduced in 794, based on what the city planners had learned from
Chang’an.Although monks during the Heian period did not go to China in such great numbers as
they had in the last half of the seventh century, some continued to travel to China and to provide
information about Tang China to Japanese government officials. Among those monks sent to
China were some outstanding intellectuals of the day, such as Kukai (known posthumously as
Kobo Daishi), who was in China from 804 to 806 and returned to Japan to establish the Shingon
sect, and the monk Saicho (767–822), known by his posthumous name Dengyo Daishi, who
introduced the Tendai sect in Japan. Ennin, who was in China from 838 to 846, left a detailed
diary, translated by Edwin O. Reischauer and authenticated by others who, in recent decades,
have retraced the routes of his travels. Ennin’s diary provides the most reliable and complete
account of a mission to China and of the situation in China at the time. It has even been used by
Chinese scholars to describe China of the time. By the time Ennin returned to Japan, the
Chinese had placed strict limits on Buddhist activities. During the following century, Japanese
monks had difficulty traveling to China.Language, Literature, and MusicUntil the sixth century
Japan had no written language, and before the seventh century even Japanese priests and
political leaders were illiterate. But during the fifth and sixth centuries Chinese written characters
began to appear in Japan on swords, mirrors, coins, and funeral objects coming from Korea. At
the time, there were still no texts written in Japan. Because printing presses were not yet



available, one of the main tasks of the first Buddhist monks going to China was to laboriously
copy the Buddhist texts and bring them home for Japanese Buddhists to study. A document from
757 reports that the Japanese court had at its disposal some 1,500 Chinese works.Texts were
brought to Japan from various localities in Korea and China. Because of regional variations in
pronunciation within China and Korea, there was initially no standardized way to match written
Chinese texts with pronunciation. There was also widespread variation in writing style and
content, reflecting the various purposes for which language was introduced: state building,
enhancing legitimacy, communicating among those within a more complex administrative
structure, writing poems to enrich the culture and support the state, and propagating religious
faith.After 600, as Japan was setting up a centralized political structure and beginning to use
written documents for communication, Japanese officials began to standardize the language
they used, and the number of written works grew rapidly. Buddhists establishing monasteries
and interacting with monks from broader geographical areas also sought to standardize their
written language.Between 712 and 760, compilations of three major collections of writings were
released to the public. These have become lasting cultural landmarks: the Kojiki, 712, the Nihon
shoki (also called Nihongi), 720, and the Manyoshu (Collection of poetry), completed in 759.
The first two, histories written in Chinese characters, were modeled after the Chinese dynastic
histories. All three works represented efforts to provide legitimacy for the emperor and a
common culture for the people living under his rule. All three also helped to extend the emperor’s
rule beyond the immediate area around Nara. Not tightly integrated, they contain materials
diverse enough to reflect a variety of local perspectives. Many parts were from the oral tradition
that had been passed down through the generations, before literacy began to spread in the
seventh century. By writing down the ancient legends and including them with the newly written
materials, the compilers created the core of a common culture that has persisted to the present
day. The introduction of woodblock printing from China late in the eighth century and its wide use
in the eleventh to the nineteenth centuries made possible the distribution of these collections of
works to a broader audience.The Kojiki, the first of the three to be published, was commissioned
in 681. It was released two years after the capital was moved to Nara, with the goal of providing
a stable cultural base for a long-lasting capital. The Kojiki is the oldest Japanese document in
existence. It is likely that in writing the history of the most recent decades at the time, the
compilers were able to draw on documents, perhaps written by Koreans, that were quite reliable.
But the earlier periods are clearly mythical, and specialists who have examined the documents
and studied archaeological sites are skeptical about the reliability of the sections of the Kojiki
that concern the period before the sixth century.The first part of the Kojiki is an account of how
heavenly beings formed the Japanese islands and then, in 660 BC, sent Emperor Jimmu from
the Heaven to establish Japan. Scholars specializing in ancient Japan have conjectured that 660
BC was selected as the date Jimmu Tenno was said to have descended from Heaven because it
was twenty-one sixty-year cycles, or 1,260 years, before Prince Shotoku ascended to his
imperial position.Although some of the accounts recorded in the Kojiki were based on oral



legends, the Kojiki and the Nihon shoki remain the best available written sources for Japanese
history prior to that time. In the later part of the twentieth century, wooden tablets (mokkan)
discovered in grave sites provided credibility for some of the accounts in the Kojiki. Since then,
scholars conducting research on pre-600 Japan have tried to combine archaeological evidence
with the Kojiki in order to understand Japan’s history before the early seventh century. Whether
legend or history, the reports by Prince Shotoku and other parts of the Kojiki are still taught to
Japanese schoolchildren and remain part of Japanese historical consciousness.Unlike the
Chinese dynastic histories that record a separate history for each dynasty, each written by
historians of that dynasty who claimed that their dynasty had received the “Mandate of Heaven,”
the Kojiki presents an uninterrupted continuum since Japan’s mythical beginning. The Kojiki
provides accounts of succession struggles—tilted, of course, to stress the virtue of the winner,
whose descendant was still ruling Japan. But each of Japan’s emperors or empresses was
assigned a place on a continuous line that theoretically extended from the beginning of
Japan.After their writing system was developed, the Japanese followed the Chinese pattern of
keeping official dynastic records. The histories of events after 712 are much more detailed and
reliable than earlier histories. In addition, following the Chinese model, gazetteers (fudoki) were
compiled to provide detailed accounts of local developments.The Nihon shoki provides even
more details than the Kojiki about all the emperors and empresses, dating back to the fictitious
Emperor Jimmu. It also includes reports of relations with China and Korea. Although it
emphasizes the continuity of the imperial line, it discusses the strengths and weaknesses of
various emperors, as well as some of the cosmology and mythology introduced from Chinese
Daoist practices.The Manyoshu is a massive collection of literature composed over the
centuries, including 265 long poems, more than 4,200 short poems, essays, and stories. Most of
the poems and essays in the Manyoshu were written at the time of Empress Suiko and Prince
Shotoku or later. The work also includes 4 poems and 22 brief essays by Chinese writers.
Compared with the two books of history, this collection of literature expresses a much broader
range of human sentiment and is known for striking an emotional chord with readers. There are
writings by peasants and laborers as well as by the literati of the day.When Chinese written
characters were first introduced in Japan, some written texts used Chinese language. Gradually,
Chinese characters were matched with Japanese pronunciations that had the same meaning as
the Chinese characters, but the characters were arranged according to Japanese sentence
structure and some Japanese grammatical elements were added. This pattern of writing
Japanese with Chinese characters (known as kundoku), used in compiling the Kojiki, became
standard Japanese. By the time literary works were selected for the Manyoshu, some authors
were using kana, a system of abbreviated Chinese characters that signify a syllable, making it
possible for the Manyoshu to include many vernacular Japanese expressions with their original
Japanese sounds.The Manyoshu followed the tradition of the Tang dynasty’s Yiwen leiju, a
Chinese encyclopedia that brought together various kinds of knowledge for use by bureaucrats.
Literary works that focus on the sovereigns and trace the evolution of the imperial leadership,



such as the Kojiki and Nihon shoki, were used to support the legitimacy of the current national
leadership. However, the compilers of the Manyoshu did not try to unify thinking, and many of
the poems are simple, direct expressions describing a variety of observations and feelings about
everyday life, thus enriching Japanese culture.After the Manyoshu was compiled, the use of
kana spread, allowing for the growth of Japanese literature that reflected the oral tradition,
something that had not been possible with the use of standard Chinese characters, which
imposed constraints on the variety of possible expressions. For centuries there were no efforts to
rationalize and unify these two highly different writing systems (the syllabaries based on
simplified Chinese characters to represent Japanese sounds, and the use of Chinese
characters to signify their original meaning in Chinese), and the Japanese language that evolved
is a complicated combination of both systems.Like the Chinese, the Japanese turned
calligraphy, the writing of Chinese characters with brush and ink, into an art form. They shared
styles and schools of calligraphy as well as a common evaluation system for ranking
calligraphers. Calligraphers in each country have long been aware of the work of calligraphers in
the other country, and the Chinese have been quite complimentary of some of Japan’s most
distinguished calligraphers.Musical instruments and court music were introduced from China
during the time of Prince Shotoku. Instruments adopted by the Japanese included the koto (a
large zither) and the biwa (a type of lute). These instruments and their music remain popular in
Japanese culture and are still in use for formal occasions.Japan has made great efforts to
preserve historical treasures, and Chinese specialists visiting Japan have expressed
appreciation for displays of ancient artifacts that make use of skills imported from China, some
of which are no longer found in China. The Shosoin Treasure House on the grounds of the
Todaiji Temple in Nara, for example, protected by the imperial household, is much appreciated
by Chinese specialists. Although not ordinarily open to the public, some of the treasures are
displayed each fall at the Nara National Museum. These include examples of fourth-century
Chinese calligraphy, judged to be among the best in Chinese history; musical instruments, such
as a five-stringed lute from the eighth century; and various Buddhist treasures.BuddhismThe
Chinese originally learned about Buddhism from travelers who went to India, and by the
beginning of the fourth century Buddhism had developed deep roots in China. The Chinese
court embraced Buddhism, Buddhist temples were erected in various localities, monasteries
were established, and training programs were set up to educate monks. By the time Prince
Shotoku began to introduce Buddhism in Japan, it was sufficiently developed in both China and
Korea that virtually no one from Japan went to India to learn about Buddhism. The Japanese
learned about Buddhism from the Koreans, who had learned from the Chinese, and through
Japanese monks who traveled to China to study. For Japanese Buddhists, China was the holy
land and well-known Chinese monks were their teachers. Chinese mountains, with their famous
temples, became their mecca, where they went to receive enlightenment.Before Buddhism was
introduced in Japan, the Japanese expressed reverence toward awe-inspiring natural
phenomena and took part in rituals designed to bring rich harvests, overcome natural disasters,



and preserve a long life. Some Japanese writers described visits to wondrous natural spots as
shinto (the way of the gods), and appreciation of these natural spots was later incorporated into
the Shinto religion. But before the arrival of Buddhism, Shinto beliefs were not part of a complex
religious organization. Shinto is not even mentioned in the Kojiki. Since there was no national
religious institution in Japan before Buddhism was introduced at the time of Prince Shotoku,
there was little organized resistance to it. And once Buddhism was introduced in Japan it spread
rapidly.For national rulers in both China and Japan, Buddhism provided legitimacy through the
teaching that the ruler was linked to the heavens. Prince Shotoku had a Buddhist teacher, and
thereafter Buddhist priests were invited by other Japanese rulers to assist in dealing with natural
forces, particularly in obtaining appropriate weather to cultivate crops. There was a clear
distinction between those who had a religious role as monks and those who had a secular role,
and Buddhist priests could enhance their status by invoking prayers to deal with the forces of
nature. However, there always was the risk that they would lose status if they could not control
natural disasters.Central to Buddhist philosophy as introduced in Korea and Japan was a belief
in the overall harmony of the world and Heaven. Buddhism promoted meditation to reach
enlightenment and to control worldly desires. Because it was a peaceful religion, it was attractive
to Korean and Japanese political leaders, who were seeking not only a spiritual base to help
preserve national health but also a social base for a political system that would bring peace and
unity. When Buddhism first arrived in Japan, for example, it spread as a result of sponsorship by
the court and the leading clans. But it gradually became popular among ordinary people, who
believed that one could attain rebirth in peaceful surroundings if one performed the proper
Buddhist rituals.Some political leaders believed that the building of large Buddhist temples
would provide heavenly protection for their rule. The monasteries trained and housed monks,
who in turn recited sutras to help believers seek Nirvana and control their desires. Buddhist
organizations could be used by political leaders for support against their opponents and
factions, but monasteries that owned their own land could also cut into the potential tax base,
creating difficult problems for the leadership. By the late Nara period, some rulers found that the
Buddhists had strengthened their power so much that they could not be easily be controlled.By
the middle of the sixth century, Korean Buddhist craftsmen began going to Japan to join in the
building of Buddhist statues and temples and to train Japanese craftsmen. With the help of
Korean Buddhists, the Japanese acquired skills that enabled them to duplicate the art and
architecture that they had seen in China and Korea.Only a small number of Japanese monks
could make the voyage to visit Chinese sites during the Sui and Tang dynasties. Such visits,
which enabled the Japanese monks to enhance their learning of the sutras, were considered a
special privilege. The Japanese visitors enjoyed good relations with the Chinese monasteries in
which they lived while they studied with Chinese masters. Throughout the period when Japan
was learning from China, Japanese monks treasured the opportunity to visit the respected
Chinese temples and monasteries to strengthen their understanding of the Buddhist scriptures
and sutras. Chinese monks, in turn, traveled to Japan to spread their doctrine, conveying the



message that believers could relieve suffering and pave the way for rebirth in a Buddhist
paradise. Once Buddhism began to prosper in Japan, various Buddhist sects, some
headquartered in China or Korea, became popular in Japan. A number of Buddhist sects, such
as the Pure Land Sect, had broad appeal among the masses.Buddhism offered a more
comprehensive system of belief than the traditional Japanese expressions of reverence toward
awe-inspiring natural sites. After Buddhism arrived from China, the Japanese attempted to
organize their beliefs and practices into a more comprehensive structure. Buddhism did not
replace traditional Japanese practices, but it spurred those practices to become more
systematic. Thereafter, Buddhism and Shintoism coexisted in Japan. Even in the Nara and early
Heian periods when Buddhism became the state religion in Japan, Shinto shrines continued
under the overall umbrella of Buddhism.In China, after 845 there was a crackdown on Buddhist
monasteries that continued for more than a century, because the monasteries were not paying
taxes, but in Japan there was no such backlash. In addition to its growing number of
monasteries, Japan witnessed a great expansion in Buddhist art, including Buddhist images,
statues, and temples. Except for the period when China was cracking down on Buddhist
monasteries, Buddhism was a cosmopolitan religion that provided a strong cultural link between
Japan and China. Shinto, in contrast, was limited to Japan. When Japanese nationalism became
strong, Japan’s leaders would later call on Shinto rather than Buddhism to justify their
behavior.ArchitectureThe Chinese built large palaces before they began building Buddhist
temples, but in Japan, large temples, made possible with new technologies from China, were
erected first, before large palaces. Japan’s architectural breakthrough for constructing large
buildings came from temple architecture, and what Japanese craftsmen learned from their
counterparts in Korea and China they later applied to their own large public buildings.Scholars
have carefully examined the surviving buildings and documents in Japan to reconstruct the
process by which the skills needed to build temples reached Japan. Information is not complete,
but evidence suggests that Japanese diplomats who went to China on tribute missions arranged
to bring back skilled Chinese and Korean carpenters and artists. In any case, there is evidence
that from the early sixth century, Korean designers, carpenters, craftsmen, and painters
emigrated to Japan, where they transmitted Korean and Chinese temple-building technologies.
In Japan, they raised their families and passed on construction skills to later generations of
Korean-Japanese builders, who would continue to take part in temple construction.Before the
new Chinese technology for temple building was introduced in Japan, temples were constructed
with a post-and-lintel frame topped by a thatched roof. The thatched roof and the unpainted
wooden pillars, which were sunk into the ground, would rot relatively quickly, and such structures
could not support a heavier roof. The new Chinese engineering practices introduced to Japan by
Korean carpenters made it possible to enclose a much larger space in the main area of a
building. With the new system, the weight of a heavy tiled roof could be distributed along an
outer perimeter of columns, through bracket sets and spanning beams, allowing for a large
unpartitioned area inside the building. The wooden framework of the building would last much



longer because of the tiled roof, which provided much better protection from rain and snow than
a thatched roof. And Japanese builders learned from the Chinese how to set pillars in a stone
foundation instead of thrusting them directly into the ground, an advance that also greatly
extended the life of a building.The temples were huge buildings, and their construction required
large numbers of workers. But by the time Japan began constructing large temples, a system for
recruiting laborers had already been developed, so workers were available for the various tasks
connected with temple construction.The Great Shrine of Ise, the national Shinto shrine erected
in Japan on the Shima Peninsula, had commonly been viewed as entirely derived from
indigenous designs that existed prior to the introduction of Buddhist architecture from China. But
Japanese scholars now acknowledge that some features of this national shrine were imported
from China. The Inner Shrine (Naiku) on the large grounds of the Great Shrine had a traditional
thatched roof and wooden poles for pillars; because of the structure’s rapid decay, it had to be
rebuilt every twenty years. However, recent analysis of features of the Great Shrine of Ise
suggests that several other aspects of its construction did not exist in Japan before the time of
Emperor Temmu (673–686). By the time the shrine was rebuilt in 690, skilled artisans had
already started arriving in Japan from Korea and China. The buildings on the grounds of the
shrine are located on a direct north-south axis, a common feature of Chinese temple building
that had not previously existed in Japan. The use of doors within doors, a feature of Chinese
architecture, also had not existed in Japan before it was introduced at Ise. To preserve tradition,
Japan has chosen to continue rebuilding the Inner Shrine every twenty years in its old style,
even with the thatched roof. The elaborate preparations for the reconstruction of the Ise Shrine
every twenty years allow for the continuous involvement of new generations of Japanese
builders with traditional construction techniques, thus reinforcing a commitment to old traditions,
including some traditions that originally came from China.The Horyuji Temple is the oldest
standing wooden structure in the world. Its construction made use of timber-frame engineering
and required an analysis of the stress levels that the timber would support. The Horyuji was
originally built in 607 under the direction of Prince Shotoku at a time when he was busy learning
from China. It burned down in 670, but the temple’s Western Precinct, which was reconstructed
over the next several decades, has been in continuous use since the seventh century. The
Buddhist community attached to the Horyuji is the oldest Buddhist community in Japan. Through
new research techniques for analyzing the age of structures, it has been determined that the
central shaft of the Horyuji’s five-story pagoda, completed in 711, was constructed of cypress
wood from trees that had been cut down in 594. Therefore, some of the timber in the Horyuji was
harvested a century before the temple was built and had first been used in earlier buildings. This
is indicative of the hardiness of cypress beams, which when properly protected have an
extraordinarily long life.The Horyuji is far older than any temple still standing in China. Foguang
Temple on Mount Wutai, for example, was built in 857. Thus, it is impossible to trace the Chinese
origins of the Horyuji Temple. Instead, scholars in both China and Japan have used the Horyuji’s
structures to try to understand what buildings in China before that time might have been



like.After Japan’s devastating smallpox epidemic of 735–737 and the ensuing serious famine,
the Japanese emperor directed in 741 that Japanese provinces should build temples to protect
the country from such disasters. In 743, to provide additional protection, he decreed that a Great
Buddha statue should be erected in Kokomyoji (later Todaiji, the Great Eastern Temple), which
would serve as an administrative center for all the provincial temples in the entire country.
Dozens of carpenters from China and Korea helped guide local architects and builders in its
construction, and large numbers of Japanese peasants were drafted to work on the project.
Such construction required not only carpentry skills but also great advances in metallurgy.The
Todaiji, a far more advanced structure than anything previously attempted in Japan, was
modeled after temples in China and Korea. In addition to smaller statues displayed in the Todaiji,
a statue of Buddha in its Great Buddha Hall is nearly fifty feet tall and weighs about 500 metric
tons. It is the largest bronze statue in the world, modeled after an even larger statue in China that
no longer exists. The Great Buddha statue in the Todaiji has been damaged and repaired
several times, but it still retains its original shape. The scale of the Great Buddha and the
temple’s construction (expansion) in general were a great drain on manpower, on bronze and
other materials, and on court funding, but Japan’s rulers considered it well worth the cost to
protect against disaster and provide grandeur for the Japanese state.A leading Chinese monk,
Ganjin (Jianzhen in Chinese), arrived in Nara in 754, invited by the emperor to attend the
dedication of the great statue of Buddha. He had been invited to Japan years earlier, in 742, by a
Japanese visitor to China who wanted him to teach Japanese monks. He had tried on five
different occasions to travel to Japan, but each attempt was unsuccessful because of the
weather. It was only on his sixth try, aboard a ship that was part of a Japanese mission returning
home, that he was finally able to reach Japan. By that time, Ganjin had become blind;
nonetheless, he presided over the dedication of the great Todaiji Temple. Carpenters and monks
accompanying him on his journey built another temple, the Toshodaiji (Tang Meditation
Compound). There, he and the younger monks he had brought with him were able to serve as
teachers, training new generations of Japanese monks. His disciples built a life-size statue of
him, with portrait-like details including tendons beneath the jaw, closed eyes to reflect his vision
problem, and hair in his ears. Although damaged, the statue remains today, treasured as one of
the most important works in the history of East Asian art, and one that provides a cultural link
when the two nations wish to emphasize their common heritage.Currency and the Beginnings of
a Commercial EconomyAlthough some Chinese coins from before the Nara period have been
discovered in Japanese tombs, it was not until 708, on the eve of the Nara period, that Japan,
following the Chinese example, began minting coins. The Japanese technology for minting coins
was inferior to China’s, and after some decades Japan gave up minting coins and instead
imported large amounts of copper coins from China. In the eighth century, the Japanese
monetary economy was mostly limited to the area near Nara. During the Nara period, there were
two markets in Nara where rice, medicine, cloth, some simple handicrafts, and ceramics were
sold. At the time, the monetary economy in China covered a much larger geographical area.



Rice remained the main medium of exchange in Japan for several centuries thereafter, but in
exchanges with Korea and China, bolts of silk were used as well as rice.The Legacy of
Japanese Borrowing from ChinaWhat Japan learned from China between 600 and 838—written
language, Buddhism, Confucianism, literature, music, and architecture, or the basic building
blocks of Japanese culture—survived even after the arrival of Western culture in the nineteenth
and twentieth centuries. These elements of the culture came not through the advance of
Chinese troops, nor from large-scale migration, but from a small number of Koreans in Japan
who brought with them aspects of Chinese culture, from a still smaller number of Chinese
migrants who came to Japan, and primarily from a small number of Japanese monks and
officials who had been to Chang’an to study, some of whom had stayed in China for many years.
Considering the scope of China’s impact on Japan, it is remarkable that such comprehensive
borrowing took place through such a small number of people.After 838, when Japan sent its last
formal mission to China, Japan’s active learning from China tapered off. The critical learning
from China took place as Japan’s leaders were building a more centralized administration that
would cover a broader geographical area. By the time Japan stopped sending missions to
China, its regions had begun to gain strength compared with the center. In 792, two years before
the Japanese capital was moved to Kyoto and the Heian period was founded, Japan ended its
system of nationwide conscription and permitted local officials to develop their own militias. By
then, relatives of the imperial family had begun to spread out to areas at a considerable distance
from Kyoto and had begun to build up their own regional armies.With decentralization, the
cultural elements that Japan had adopted from China were spread more broadly throughout
Japan’s main islands. In their shared written language, although the Chinese characters would
be abbreviated differently in the language reforms carried out in each country in the twentieth
century, the basic concepts of many of the characters continued to provide a basis for
communication between China and Japan. Even today, the Chinese and Japanese can still learn
the written language of the other country far more rapidly than Westerners can, and they often
catch nuances that Westerners do not.Over the centuries, Confucian teachings have undergone
many changes in both countries, but a common core of texts, beliefs, and practices remains. In
Japan, people can still recite proverbs that were introduced from China. They play stringed
instruments that were first brought from China, and they recite poems that originally came from
China as if they were their own. With mass education, which began spreading in each country
late in the nineteenth century, more youths in Japan and China received standardized training in
their own culture. Both countries have now achieved almost universal literacy, which makes
available to the entire population not only Western learning but also elements of their own
traditional culture.The popularity of Buddhism provides much of the population in both countries
with a common foundation of overlapping beliefs and ceremonies. Even though Buddhist sects
have been much stronger in Japan than they have been in China, the sects in Japan can still
trace their ancestry not only to the Japanese monks who introduced them but also to the
Chinese temples where the founders of the Japanese sects studied. During the early period



when Buddhism was first introduced in Japan, many of the contacts came via Korea, but after
the ninth century Japan had fewer contacts with Korea and Buddhist contacts came directly
from China to Japan.When nationalism becomes strong, the differences in historical memory
between the Chinese and the Japanese can become the focus for mobilizing and expressing
antagonism. But the two nations’ broad cultural overlap also provides a basis for common
understanding. Japanese and Chinese travelers who visit the other’s country and see signs
written in the local language feel a level of familiarity that is not possible for Westerners.
Buddhists in the two countries share rituals, beliefs, and a common culture that provide a basis
for working together and for offering compassion and assistance across national borders.
Japanese Buddhists continue to visit their sacred historical sites in China. Devoted practitioners
can recite their common sutras and enjoy their shared temples and art. In 1980, when the
Chinese brought a statue of Ganjin back to Daming Temple, his native temple in China,
Japanese Buddhists sent a stone lantern, dating back to the eighth century, from the temple in
Japan where Ganjin had taught. Ganjin remains a symbol of the shared culture that can be
called upon when Chinese and Japanese leaders choose to reinforce goodwill between the
people of their countries.CHAPTER TWOTrade without Transformative Learning, 838–1862BY
838, JAPANESE LEADERS had succeeded in transforming their governing structure, which had
originally rested on relationships among clans, into a centralized administrative state. Japan still
had things it could learn from China, and Japanese leaders continued to gain knowledge from
Japanese visitors to China, Chinese visitors to Japan, and Korean monks and artisans who
brought to Japan the skills they had learned in China. But what the Japanese learned after 838
was minor in comparison with what they had learned earlier. By 838 the Japanese had learned
from China how to set up a governmental bureaucracy and how to create basic rules to guide
governmental operations. They had introduced Chinese Confucianism and Buddhism to provide
legitimacy for their government. They had learned a written language that made it possible to
keep records, to write histories that could further legitimate their rule, and to communicate more
easily with far-flung officials. They had laid out cities, built temples, painted realistic portraits,
learned how to play Chinese musical instruments, and upgraded their skills in making ceramics.
Therefore, by this time Japanese leaders had reason to feel that Japan’s governmental
structure, philosophical underpinnings, religion, and art were all comparable to China’s, and that
it was no longer necessary to accept a formal tribute relationship in which they had to
acknowledge that the Chinese leader was the “Son of Heaven,” ranked far above the “King of
Japan.”Furthermore, the Chinese state was no longer such a compelling model. After the An
Lushan Rebellion of 755–763, the Tang dynasty had begun to decline. By 838, China no longer
had the appeal as a model that the great Tang dynasty had earlier, at the peak of its dynamism.
Many groups outside China’s boundaries had stopped sending tribute missions to China, and in
838 Japan sent its last tribute mission. In the decades just before and after the collapse of the
Tang dynasty in 907, there were continuing struggles for power, and the succeeding dynasties
had difficulty gaining the necessary unity and leverage to control China’s trading partners.Six



centuries later, from 1403 to 1547, when the Ming dynasty (1368–1644) was strong and the
Japanese shogunate was weak, Japan agreed to return to the ritual subordination to China by
resuming a tribute relationship. The founder of the Ming dynasty, Zhu Yuanzhang, confident that
China had all the trade it needed, demanded that Japan resume its tributary relationship if it
wanted to trade with China. The shogun at the time, Ashikaga Yoshimitsu, believed that trade
would be beneficial to Japan and that China’s recognition of the shogun as a partner would also
strengthen the shogunate. The tribute relationship in 1403 continued for more than a century,
until Japanese leaders again felt they were in a strong enough position to abandon it.During the
millennium from 838 to 1862, the basic relationship between China and Japan revolved around
trade.1 As Chinese shipbuilding progressed during the Song and Yuan dynasties China began
to produce ships that were larger and stronger, and trade increased.2 But compared with the
scale of trade in the late nineteenth and twentieth centuries, the amount of trade between Japan
and China at the time was still miniscule.Chinese and Japanese leaders generally sought to
maintain peaceful working relations with each other. The major exceptions were two wildly
ambitious leaders who wanted to conquer overseas territories. One was a Mongol, Kublai Khan,
who led Yuan dynasty troops to attack Japan in the late thirteenth century, and the other was
Japanese, Toyotomi Hideyoshi, who invaded Korea on the way to a planned conquest of China
in the late sixteenth century. However, both failed in their attempts to conquer the other country.
Thereafter, in both cases trade resumed and officials promoted peaceful relations between the
two countries.The countries’ images of each other underwent changes over the years. As
Joshua Fogel observes, earlier Chinese images of the Japanese had largely been derived from
Japan’s “sagacious monks,” who had studied in China during the Sui and Tang periods.
However, during the Ming period the dominant Chinese image of the Japanese was formed by
the “bloodthirsty pirates” who then ravaged the Chinese coast.In Japan, images of China and its
people were dominated by the respect that the Japanese had for learned Chinese officials and
monks. The Japanese never lost sight of China’s huge size, its wealth of resources, and the
extraordinary objects its artisans produced, and Japanese traders never lost sight of China’s
high level of commercial activity. However, victories by Toyotomi Hideyoshi’s troops in some
battles with Chinese troops in Korea reduced Japan’s awe for China because its military was not
so overwhelming.Until 1895, the Japanese took far more interest in Chinese matters than the
Chinese took interest in Japan. Japanese scholars continued to read Chinese works, but few in
China were interested in Japanese culture. In the middle of the nineteenth century, as Japan
began to look outward, the Japanese, rather than Chinese, took the initiative to renew official
contacts between the two countries.In contrast to the transformation of Japanese civilization
brought about by what Japan learned from China from 600 to 838, and the later transformation
of China by what it would learn from Japan after 1895, during the millennium from 838 to 1862
neither country was fundamentally transformed by what it learned from the other. To trace the
major changes in Sino-Japanese relations during this long period, it is useful to divide the
millennium into the period from 838 to 1403, when there were no tributary relations; the period



from 1403 to 1547, when China and Japan had a tributary relationship; and the period from 1547
to 1862, when there were no official contacts.Local Supervisors, Merchants, and Monks, 838–
1403By the time Japan stopped sending tribute missions, the major economic center of China
had shifted from China’s northwest in the Wei River valley to the lower Yangtze River area along
the Pacific coast. Advances in irrigation and planting in the lower Yangtze region enabled the
development and expansion of rice paddy agriculture. The good harbors in the region made
possible more rapid economic development, which led to an increase in the region’s
population.Because the Japanese central government no longer controlled trade, Japanese
merchants were free to transport goods from Japan to the lower Yangtze ports—Yangzhou,
Hangzhou, Ningbo, and to Fujian and Guangzhou on the Pacific coast south of the Yangtze River
—and to return with Chinese exports. Similarly, Chinese merchant ships could carry goods to
sell in Japan and return with goods for the Chinese market. At the time, Japan’s most active
international port was Hakata (present-day Fukuoka, in Kyushu), where local officials appointed
by the shogun were stationed to supervise the comings and goings of ships for international
travel.During the Song dynasty (960–1279) the Chinese economy became more
commercialized, and copper coins were used as exchange. Song officials found it advantageous
to carry on trade with Japan and to collect customs fees, so they did not insist on continuing the
tribute relations. Sino-Japanese trade grew, and exchanges were relatively smooth. Because
Chinese ships were generally sturdier than Japanese ships, more Chinese ships than Japanese
ships made the voyage between Hakata and China’s ports.Before, when ships were smaller and
less sturdy, traders from Japan generally took the northern route from Kyushu to Korea, and then
along the western coast of Korea through the Gulf of Bohai to North China. However, as Richard
Von Glahn explains, with larger ships travel increased via the more direct but more dangerous
southern route, across the rougher seas between Hakata and Ningbo.During much of its rule,
the Song dynasty managed to coexist peacefully with the Liao dynasty (970–1125) to its north.
Although most trade from Japan was conducted with the Song dynasty in the lower Yangtze
area, Japan also carried on a small amount of trade with the Liao. Goods from the Liao dynasty,
whose territory covered much of present-day China’s Northeast, were transported across the
Korean Peninsula to Japan.In 1127, Jurchen invaders from the north conquered Kaifeng, capital
of the Song dynasty. After the Song retreated southward and established a new capital in
Hangzhou, the dynasty was called the Southern Song and the previous era when Kaifeng was
the Song capital became known as the Northern Song. With the capital in Hangzhou, located on
the southern bank of the Yangtze River where it could take advantage of the economic growth in
the lower Yangtze region, Southern Song trade flourished between the ports in the Yangtze delta
and Hakata, up until Hangzhou was overwhelmed by the Mongols in 1279.Japanese recognized
that the Song dynasty, with its large continental base and its massive public works projects, had
a more advanced economy and more specialized markets than Japan, and it had attractive
products Japan could buy. As overseas trade grew, craftsmen along China’s coastal areas
expanded their businesses, making porcelain, ceramics, silk, and cotton textiles to sell to



Japanese and other foreign buyers.The Chinese had begun making copper coins (sometimes
called bronze coins) even before the Han dynasty was established in 206 BC, and by the time of
the Northern Song dynasty they were producing extensive quantities of such coins. Scholars
have estimated that there may have been as many as two billion copper coins in circulation
during Song China.3 The coins could be used not only as a measure for collecting taxes but also
for long-distance commercial exchanges. During the time of the Song dynasty, Japan made
efforts to produce copper coins on its own, but Japan’s coin-making technology was inferior to
China’s, and Japan soon abandoned its attempts and began using Chinese copper coins. The
Japanese, eager for more coins, were willing to export cloth, pottery, and other goods to China
in exchange for Chinese copper coins. At times, government supervisors in Chinese port cities
endeavored to limit the amount of copper coins going to Japan. As an alternative, in the late
ninth century the Japanese monk Ennin and others used gold dust to pay for Chinese goods,
and there was a set conversion rate between rice and gold dust. By the tenth century less gold
dust was available, and the Japanese resorted to using rice again to pay for Chinese goods.
Papermaking skills in China had by then improved, and for a time the Song dynasty used paper
currency, but after some decades it abandoned the use of paper currency and returned to using
copper coins.During the 838–1403 period, without tribute relations—and thus without diplomatic
relations—the central governments of China and Japan did not play important roles in
organizing trade. The key actors carrying out and regulating trade between China and Japan
were government supervisors at the trading ports, merchants, and monks.Port
SupervisorsAlthough the successive Chinese and Japanese governments no longer organized
trade missions after the end of tribute relations, they still set rules governing trade and
established offices in port cities to supervise trade, examine the goods entering and leaving the
ports, and collect customs fees.The local port supervisors sought to make certain that the
government got an appropriate share of the imports and that goods in short supply were not
exported. Because China had more ships and exchanged more goods with more countries than
Japan, it was easier for China’s port supervisors to exercise some standardization and to exact
set fees. In contrast, in Japan there were so few ships that it was difficult to set standard fees,
leaving more leeway for local officials to set fees themselves. There were continuing tensions
with the merchants over the fees that port officials extracted. The port supervisors also had the
right to refuse to accept certain cargo. But demand for many goods was high and the distance
from Chinese ports to the Song capital and from Japanese ports to the court in Kyoto made it
difficult for both governments to maintain tight control over port supervisors. Local port
supervisors often found opportunities to pass on some of the goods and some of the income
from fees to family and friends. Corruption, by its nature, is impossible for scholars to measure,
but there are documents from the time acknowledging that such problems existed and that
violators were punished.In some years, to prevent the outflow of certain goods, local supervisors
in both China and Japan limited the frequency that ships could enter the ports and the amount of
those goods that could be exported. For example, when Chinese officials grew concerned about



the shortage of copper and the great demand for coins, they required that supervisors restrict
the number of copper coins being exported to Japan.The office supervising trade at the Hakata
port was the Kyushu Headquarters in nearby Dazaifu. When the Kyushu Headquarters was first
established in the seventh century, the Kyoto court assigned some officials from the nobility in
Kyoto to serve there, to ensure central control over foreign trade, and to make sure the court in
Kyoto had the first opportunity to purchase select goods from China. Because of the difficulty of
supervising local port officials from a distance before modern communication and transport
facilities were available, the local port supervisors assumed considerable independence in
managing trade.Some goods that arrived from China cleared customs in Hakata and could be
transported by ship to other Japanese ports that were not allowed to engage in direct foreign
trade. By 1469 the port of Sakai, located on the outskirts of Osaka, an independent city similar to
the merchant cities of medieval Europe and famous for metalworking and textiles, was opened.
Domestic ships traveling from Hakata up through the Inland Sea to Sakai could pass on foreign
goods that had come into Japan at Hakata. Sakai provided opportunities for wealthy families in
the prosperous Kansai region, including Osaka, Kobe, Kyoto, and Nara, to acquire imported
goods. Only a very small number of localities could engage in direct foreign trade. One such port
was Bungo Funai (in present-day Oita City, Oita prefecture, in northeastern Kyushu), and a
regional trade headquarters was established there with supervisors to oversee the import and
export of goods.Hakata is not as well known in the Western world as Nagasaki, but as the only
open port in Japan at the time, it followed many policies that were later adopted in Nagasaki
when it was the only open port during the Tokugawa period (1603–1868). For example, local
officials in Hakata were expected to inform the court in Kyoto about the foreign ships that arrived
in Japan and about the goods that were imported and exported. In nearby Dazaifu there was a
guest house, the Korokan, that provided the hotel services for foreign visitors, enabling local
officials to have a measure of control over the activities of those foreigners who docked their
ships nearby. After the middle of the eleventh century, when the guest house was no longer
used, Chinese traders who stayed in Hakata were grouped together in a “Chinatown” district,
similar to that in Nagasaki during the Tokugawa period. Some remains of the Korokan guest
house were discovered in 1987, and they have been studied by archaeologists seeking to gather
information about the types of goods exchanged.In 971 the Chinese government established a
Marine Trade Superintendence Office (Shibosi) in Guangzhou (in Guangdong province) to serve
as the gatekeeper on the Chinese side. Later, as the lower Yangtze region began to prosper,
government offices to supervise the trade were established in Hangzhou (989) and Ningbo
(992). Merchants were required to obtain licenses to engage in foreign trade. In 1080 Ningbo
was the only city allowed to issue licenses for Chinese ships to travel to Korea and Japan. All
arriving ships had to undergo inspections, and their goods were taxed. Actual taxes varied
greatly over time, ranging from as low as 5 percent at times to as high as 70 percent. When the
taxes were very high, merchants had greater incentives to resort to smuggling. Because there
were far more foreign ships in Chinese ports than there were in Japanese ports, China



developed facilities and more standardized methods for taxing imported goods.Prior to the Tang
dynasty (618–907), Guangzhou was the key port in China for foreign trade. Until the eleventh
century, Dengzhou, in Shandong province, a port for trade with Korea, was also used for trade
with Japan. Guangzhou remained a lively port for foreign trade until the thirteenth century, when
Fuzhou and Quanzhou, both in Fujian province, gradually became more important. Because
porcelain from Fujian was then a key export to Japan and Southeast Asia, the production of
porcelain increased in southern Fujian and as far south as Chaozhou, in northeastern
Guangdong province.Even though Chinese port supervisors allowed Japanese ships and others
to unload goods in designated ports, there were frequent tensions with Japanese merchants
because Chinese port officials would often impound Japanese goods. In 1309, Japanese
traders in Ningbo were so upset when Chinese officials confiscated many of their goods that
they used sulfur they had planned to sell to the Chinese for use in gunpowder to set fires,
causing the destruction of many Ningbo buildings, including monasteries and government
offices. A Chinese inscription later erected near the site does not blame the Japanese; instead, it
describes the improper behavior of the Chinese who unfairly tried to take Japanese property.In
general, during this period Chinese skills in producing goods were more advanced than
Japanese skills. As traced by Charlotte von Verschuer, China produced and exported porcelain,
medicines, perfumes, and silk, while Japan exported gold dust, mercury, sulfur, woven silk,
pearls, and pottery. Gold was discovered in a Japanese mine in 749, and as other gold mines
were established, gold soon dominated Japanese exports. By the eleventh century less gold
was available, but after new discoveries of gold in the thirteenth and fourteenth centuries it again
became a key export. Japan also continued to upgrade its handicraft skills, and by the eleventh
century it was exporting paper fans, swords, armor, silk, and some ceramics. In 1242, after a fire
destroyed the Jingshan Monastery near Hangzhou, because of a shortage of lumber in China
Japanese Buddhists sent lumber to China to repair the monastery and to build
coffins.MerchantsMerchants were of course interested in making profits and paying lower
customs fees. Although supervisors in the port cities could examine goods on their arrival, it was
difficult to control the activities of merchants as they prepared goods for export and distributed
imported goods. Given the modest size of cargo ships during this period, it was difficult to
transport large items, and because the voyages were expensive, they required considerable
preparation. Merchants sometimes shipped lumber to be used for special building projects, and
occasionally they shipped horses and other animals, but the goods exchanged were generally
smaller items of lesser value that could be stored in chests on the ships. Owing to the small
quantity of goods transported over these long distances, they were distributed to people in
government offices, large estates, monasteries, and the rich elite, but not to ordinary farm
families.Since court officials in Kyoto and the well-to-do Japanese were eager to buy Chinese
goods, Chinese merchants who went to Japan during the Song dynasty were often able to
establish good working relationships with officials in various localities. After imported goods
were taxed by officials in Dazaifu, the Chinese merchants could sometimes then proceed with



their goods to other cities. Because of high demand, they were often able to reap substantial
profits.MonksMonks, as men of faith, were regarded as more trustworthy than merchants who
focused on profits, and Japanese Buddhist monks who visited China developed relations of trust
with their Chinese counterparts. With the end of the tribute system, Japanese monks in China, in
addition to their religious role and as the intellectuals of the day, could, in the absence of
government officials, play a role as a trusted go-between, facilitating trade between the two
countries.Only about twenty Japanese Buddhist monks visited China during the Northern Song
(960–1126), but during the Southern Song (1126–1279) as many as one hundred Japanese
monks traveled to China, often on Chinese merchant ships. In their religious role, Japanese
monks continued to spend time studying in Chinese monasteries and paying homage to famous
religious sites. According to Li Yiwen, who has studied the role of monks in the six centuries
between tribute missions, Japanese monks, in addition to making pilgrimages to places like
Mount Wutai (in today’s Shanxi province) and Mount Tiantai (in today’s Zhejiang province),
continued to study under famous Chinese monks to advance their knowledge of the Buddhist
texts. Although Japanese monks made great advances in their understanding of the texts, they
still looked up to the leading Chinese teachers. They were eager to bring back Buddhist texts
and objects of art for display in Japan. Some Japanese Buddhists also believed that Chinese
Buddhists had learned how to cure certain physical ailments, and they sought to understand
such secrets.At the time, Buddhist adherents, especially in Japan, identified with particular
Buddhist sects. Some leading Japanese monks, on their return from study in China, established
sects in their homeland that were linked to those in China. One prominent Chinese sect, the
Chan, which emphasized meditation and the search for enlightenment more than the study of
texts, was brought to Japan in the eighth century and introduced under its Japanese name, Zen.
The Zen Buddhist sect grew rapidly and became very popular in Kamakura, where the
shogunate was located from 1185 to 1333. The Japanese monk Eisai (1141–1215) introduced
one sect of Zen Buddhism in Japan, and his disciple Dogen (1200–1253) introduced another.
Zen’s stress on developing a strong and determined personal spirit had great appeal to leading
Japanese warriors, some of whom used Zen to train young soldiers.In their broader nonreligious
role, Japanese monks communicated with the Japanese court in Kyoto, with Chinese
officialdom, with port supervisors in both Japan and China, and with merchants. Although the
Chinese government cracked down on Buddhism in 845 and eliminated China’s monasteries,
which paid no taxes, within several decades the repression eased and monks could again
openly practice their religion and work with Chinese government officials.During the Northern
Song period, three Japanese monks were even received by the Chinese emperor and brought
him gifts, much like Japanese envoys had during the earlier tribute missions. In 983 Emperor
Song Taizong, second emperor of the Song dynasty (976–997), welcomed a Japanese monk,
Chonen, and accepted two Japanese scrolls containing information about Japan, including a list
of the sixty-four emperors claimed by Japan to represent a continuous line since Jimmu Tenno.
Song Taizong expressed interest in Chonen and met him again during the following two years. A



second Japanese monk, Jakusho, was received by Emperor Zhenzhong in 1004, and a third,
Jojin, was received by Emperor Shenzong in 1072.Japanese monks were sometimes able to
negotiate with the Chinese government and with the Japanese court in Kyoto. Many officials in
the Kyoto court were practicing Buddhists, which facilitated dealings with Japanese monks.
Some merchants were also Buddhists, which made them more willing to cooperate with the
monks as they organized voyages to China.Some of the Japanese monks who played a broad
negotiating role had gained considerable administrative experience from leading Japanese
monasteries. During most of this period, Japan’s monasteries operated tax-free, and some
occupied large estates. Often, monks who went to China were trying to raise money for their
monasteries, and they insisted that a certain portion of the income from their voyages be used
for the renovation or expansion of their monasteries. The chief priest of the Tenryuji Temple, for
example, led delegations to China and used the income from the trips for construction of a
temple that was completed in 1345. The large monasteries situated near ports had greater
opportunities than smaller monasteries located farther away to take part in trade and to obtain
credit. Several monks were reported to have been corrupted by opportunities to take part in
trade.Although the Japanese were reluctant to accept the subordinate position imposed by
China’s tribute system, they remained respectful of Chinese Buddhism and Chinese intellectual
life. The great neo-Confucian scholar Zhu Xi (1130–1200), who created a new synthesis of
Confucianism that emphasized the importance of human reason in forming a harmonious
relationship with the universe, was widely respected in Japan, and the Japanese version of his
philosophy later became the underlying philosophy of the Tokugawa period.In short, during the
Song period China was open to trade, and Buddhist monks helped to smooth Chinese-
Japanese relations and facilitate trade between the two countries.The Second Sino-Japanese
Conflict: Yuan Dynasty Troops Invade Kyushu, 1274 and 1281The first time that Chinese and
Japanese forces clashed, in the 660s, it was in Korea. The second time, when the Mongol-led
troops of the Yuan dynasty attacked, it was in Japan—the only time in history when Chinese and
Japanese forces fought in Japan.Although the Mongols are ethnically distinct from Han Chinese,
after they defeated the Southern Song in the thirteenth century, they established China’s Yuan
dynasty (1271–1368) and ruled over China’s territory, following Chinese patterns of rule. For
several years before the Mongol-led troops invaded Japan in 1274, the Japanese had been
warned that Mongol troops were advancing down the Korean Peninsula, preparing to invade
Japan as part of their goal of conquering all the known world. Beginning in 1266, Kublai Khan,
whose troops already dominated the Korean Peninsula, sent messages to Japan demanding
that it become a vassal state under the Yuan dynasty. Kublai Khan began large-scale
shipbuilding in Korea in preparation for an invasion; meanwhile, Japan not only did not respond
to Kublai Khan’s messages but even refused to receive his messengers. Kublai Khan hoped the
Japanese would not resist his demand, but when a messenger sent to Japan was killed by the
Japanese, Kublai Khan moved ahead with his plans to invade.In 1274 an estimated 23,000
Mongol and Korean troops sailed from Korea, joined by Han Chinese troops from Zhejiang, to



invade Japan. After taking over Tsushima Island (located between Korea and Japan) and several
of the smaller islands off Kyushu, the invaders landed in Hakata Bay. Initially the Mongol forces
had some success in defeating the Japanese, who had no experience in fighting an outside
enemy. But a typhoon struck, wiping out many of the Mongol ships and stranding those troops
that had already landed. After the typhoon, the invaders were overwhelmed by a large number of
Japanese troops. The invaders tried to withdraw to their ships, but further typhoons destroyed
most of their remaining forces, and the remnants of the Mongol invasion force withdrew to the
Korean Peninsula.Japanese officials concluded that they had been saved by the kamikaze
(divine wind). This interpretation, that Japan was a special country protected by the heavens,
would later be employed by ultranationalists to propagandize Japan’s undefeatable nationalist
spirit, and the term kamikaze itself would be used to describe Japanese pilots who flew suicide
missions during World War II, diving into Allied naval ships in the Pacific. Although historians
differ as to the seriousness of the storms’ actual effect on the outcome, typhoons did destroy
some Chinese ships and leave some Mongol-led troops stranded.When the Japanese learned
that the Mongols were planning a second attack, in preparation they built defensive structures,
including a six-foot-high wall and ditches for flooding the area if the Mongol-led troops were to
land. In 1281 an estimated 40,000 Mongol and Korean troops in Korea and some 20,000 Han
Chinese forces from Zhejiang launched a second invasion. In the battle, parts of Hakata were
burned down, including an area where Chinese sailors lived. By the time of this second invasion,
however, the Japanese had amassed a large defensive force, and they were much better
prepared because they had studied the tactics and equipment used by the invaders during the
first attack. The Japanese warriors fought bravely, killing nearly all the Mongol and Korean troops
who came ashore. They spared some Chinese troops who were skilled artisans and allowed
them to remain and settle in Hakata to contribute to the Japanese economy.After the Yuan
soldiers retreated, trade between China and Japan resumed quickly. Several years later, the
Yuan’s Mongol leaders, in an effort to restore relations with Japan, sent as their envoy a Chinese
Zen monk, who stayed in Kamakura, where the shogun was located, and played a role as
trusted go-between, similar to the role that Japanese monks had played in China.Reviving the
Tribute Missions, 1403–1547The founding emperor of the Ming dynasty, Zhu Yuanzhang (who
ruled from 1368 to 1398), believed that China had all the goods it needed. Since the country had
a solid income base from taxes on rice agriculture, the leaders did not see a need to gather
further income from foreign trade. Furthermore, Emperor Zhu Yuanzhang wanted to maintain
order along the seacoast. During his first year in office, he announced the prohibition of all trade
with foreign countries and fortified the coast to clamp down on smuggling. He recognized that
Japanese merchants wished to trade with China, but he would permit it only if Japan accepted
the tribute system. Furthermore, all ships sailing between the two countries were required to
obtain “tallies” (licenses) to transport certain goods. A ship that lacked a license was regarded
as a pirate ship.In 1369, during his second year of rule, Emperor Zhu Yuanzhang sent envoys to
Japan and to Southeast Asian countries to promote the revival of the tribute system and the



addition of the licensing system. He was convinced that Japan needed trade more than China
did and that he had enough leverage to maintain firm control over trade. In 1371 Japan sent ten
monks to China, carrying a letter from Prince Kaneyoshi, son of Emperor Godaigo. Emperor Zhu
Yuanzhang sent a return delegation of eight Chinese monks bearing gifts for Prince Kaneyoshi.
Negotiations between the two sides continued from 1370 to 1402. All the Japanese negotiating
missions, as well as the Chinese missions, were led by monks.Over the next several years, as
the Japanese continued discussions with the Chinese, they gave no sign of accepting the
reestablishment of the tributary relationship. In 1380, when a trade mission from Japan arrived in
China, because Japan had not agreed to resume the tributary relationship China refused to
accept the ship and its goods. Further efforts by Japanese traders to unload their ships in China
were similarly rebuffed. The situation was also complicated by Zhu Yuanzhang’s suspicion that
his chief minister, Hu Weiyong, was cooperating with the Japanese to overthrow him. Chinese
officials made their stance very clear: they would not allow trade with China unless the Japanese
accepted the tribute system, which would give China ceremonial recognition of its superior
position.Ashikaga Yoshimitsu, who became Japan’s minister of state in 1394, was acutely aware
that the Ashikaga shoguns did not enjoy the widespread national support that the Kamakura
shoguns (1185–1333) had enjoyed at their peak. Convinced that reviving trade with China would
be good for Japan and would help legitimate the position of the Ashikaga shoguns within Japan,
and aware that Japan had little leverage with China, Yoshimitsu finally relented and agreed to
accept a tributary relationship that subordinated Japan to China.By the time Yoshimitsu was
ready to acknowledge that the Chinese emperor was the Son of Heaven and that Yoshimitsu
was in effect his subordinate, Zhu Yuanzhang had died and there was a power struggle within
China between Jianwen, Zhu’s grandson (son of his first son), and Jianwen’s uncle, a son of Zhu
Yuanzhang. In 1403 Yoshimitsu sent a mission of some three hundred people to China to accept
the inferior position of a tributary nation. The mission carried two different letters, one in case
Jianwen was chosen to be emperor, and one in case Jianwen’s uncle was chosen to be
emperor. By the time the ship arrived, Jianwen’s uncle had become the Yongle emperor, so the
mission handed over the appropriate letter. An agreement to reestablish a tributary relationship,
including trade, was reached in 1403. The Ming rulers would permit Japan to send two ships to
China every ten years. They would be certified with tallies allowing them to engage in private
trade. When Yoshimitsu’s mission returned to Japan, the Yongle emperor allowed eighty
Chinese passengers to return on the Japanese ship.There is no record that the Japanese
emperor or the imperial court had approved the decision by Ashikaga Yoshimitsu to resume the
tribute relationship. Some Japanese scholars have speculated that since the imperial court
never supported the decision, some members of the court must have disagreed with the
decision. Later, the Japanese were very critical of Ashikaga Yoshimitsu for lacking more
backbone and allowing Japan to accept an inferior status.Between 1404 and 1410, in addition to
allowing tribute missions to visit China, the Chinese also allowed six other Japanese ships to
land. Thereafter, the Chinese allowed only three ships engaged in private trade to land every ten



years. However, many Japanese ships went to China as part of a tribute mission. When a
Japanese tribute mission arrived in Beijing, the tribute gifts were first exchanged. Then other
goods brought in addition to the tribute were sold to the Chinese at negotiated prices. If Chinese
officials did not purchase all the goods, the Japanese could sell the remaining goods on the
market in China.In 1451 a Japanese mission sailed to China with nine ships and an unusually
large amount of cargo. The Chinese had trouble selling so much cargo at high prices. On one
occasion, two warring families, the Ouchi and Hosokawa, could not reach agreement on a joint
mission, and so they sent separate missions. Some Japanese officials remained unhappy with
the subordination to China required by the tribute system, and by the middle of the sixteenth
century Japan’s domestic disputes made it increasingly difficult to organize the missions.
Between 1403 and 1549, Japan sent a total of eleven tribute system missions to China, bringing
with them gifts and additional goods to be sold. The last tribute mission was sent to China in
1549.Japanese Pirates and Their Enduring Image in ChinaDuring the period of the tribute
missions, the Ming dynasty prohibited private trade except when specifically permitted by tallies,
so any Japanese merchant attempting to sell goods in China outside that framework was
regarded as a wokou (pirate). For the Chinese, the term wokou included smugglers as well those
who preyed on ships at sea. After the tribute missions ended, the Ming dynasty did not allow the
Japanese to trade with China. At that point, any Japanese person trading with China was
classified as a wokou. Those who smuggled goods and raided the Chinese coast were
sometimes Japanese, sometimes Korean, and sometimes Chinese. Scholars, Chinese as well
as non-Chinese, have estimated that the majority of wokou were actually Chinese, and
sometimes a single pirate gang included members from different countries. Japanese pirates
were reported by the Chinese as early as the fourth century, but they were small in number until
the mid-fifteenth century. Piracy was fairly widespread throughout the sixteenth century.The
conditions that led to widespread smuggling and piracy included prohibitions on trade that were
inherently difficult to enforce, domestic turmoil in both Japan and China that rendered policing
difficult, and the existence of strong economic incentives for those who were successful
smugglers.Along the long Chinese coastline there are countless inlets where smugglers could
enter. Neither Japan nor China had sufficient personnel to apprehend all smugglers or pirates
who raided other ships. It was easy for foreign smugglers to find local Chinese partners along
the coast, in Guangdong, Fujian, Zhejiang, and along the Yangtze River in Jiangsu province,
who were eager to share in the rewards. Even though Chinese officials attempted to relocate
those Chinese smuggling participants living near the coast, those who were relocated could
easily sneak back.There were excellent economic opportunities for smugglers. Within China, in
the mid-sixteenth century there was great demand for silver, as a medium of exchange and for
making tax payments. In 1530, the Japanese discovered silver and opened the Iwami silver
mine, which began producing very large amounts of the precious metal. Compared with silver,
gold was cheaper in China than it was in Japan, so it was possible for sea merchants to make
quick profits by selling Japanese silver in China and then buying gold in China for resale in



Japan. Chinese smugglers brought silk and other goods to Japanese ports from China to
exchange for silver, and they employed Japanese crew members to work on their ships. When
Japanese merchants and their Chinese collaborators had difficulties smuggling along the
Chinese coast, some used force to obtain what they were unable to buy.Japanese pirates came
mostly from Kyushu, especially from the Satsuma domain in the south and from the Hosokawa
domain near Kumamoto. The islands of Hirado, near Nagasaki, and Tsushima became
smuggling centers. Within Japan, the ultimate destinations for most imports were Osaka and
nearby cities served by the port of Sakai.The Chinese did make some progress in controlling
piracy. Two Chinese military leaders who gained a reputation for success in suppressing the
pirates are still celebrated as heroes today: General Yu Dayou and Qi Jiguang, who achieved
great success when he was a young military officer. There were an estimated one hundred
military attacks on pirates during the reigns of the first three Ming emperors (1368–1424).
Without consistently strong leadership, however, military men sometimes joined the pirates
rather than fighting them. Some of the “Japanese pirates” were in fact Chinese military personnel
with access to ships and military equipment.Some Ming officials proposed liberalizing the trade
rules to reduce the incentives for smuggling and piracy. In 1567 the governor of Fujian received
permission to license private trade voyages to Southeast Asia. This partial liberalization provided
incentives for both Chinese and Japanese traders, who might otherwise have continued to
engage in piracy, to begin sailing to Southeast Asian ports where they could trade with each
other and also acquire local goods for resale in their home ports.Ming official Xu Guangqi (1562–
1633) was in favor of liberalizing the rules for trading with Japan. After passing the jinshi
examination for officialdom in 1604, Xu then studied with Matteo Ricci, the well-known Jesuit
who was then in China, and became a Jesuit, perhaps the most famous Chinese convert to
Christianity before the twentieth century. He developed a deep knowledge of agriculture and
national defense, both of which he considered very central to national strength. As a Jesuit he
had access to information gathered by Jesuits in other countries, and he then became an
adviser to the emperor. Xu Guangqi argued that it would be impossible to stop the pirates, who
had access to so many locations along the coast. In his view, piracy was prevalent not because
the Japanese were avaricious but because they were not allowed to trade, and because some
Chinese buyers who purchased goods from the Japanese did not honor their agreements to pay
for those goods. The solution he proposed was to permit the Japanese to trade, so they could
obtain the silk, ceramics, and medicines that they wanted.Xu’s arguments lost the day to those
who argued that the Japanese were cunning, bloodthirsty pirates, and that the way to deal with
them was to crack down. Chinese and occasionally European piracy remained widespread until
after Xu’s death.The Japanese began clamping down on piracy in 1587, when Toyotomi
Hideyoshi forced the lords of Kyushu to accept his authority and to suppress piracy. When
Toyotomi Hideyoshi and his successor, Tokugawa Ieyasu, banned piracy, sea captains
recognized that attacking settlements in other countries and on the seas would bring the wrath
of the Japanese authorities. In 1592 Toyotomi Hideyoshi legalized trade by issuing nine licenses,



each with his red seal. After becoming shogun in 1603, Tokugawa Ieyasu continued the
antipiracy policies of his predecessor and the use of red seals to promote legal trade, thus
reducing the need for merchants to resort to piracy. Pirates learned that if they attacked ships
that carried the red seal, they would face active reprisals from Japanese officials. In 1635
Tokugawa Ieyasu’s grandson gained further control over piracy by banning all overseas travel by
Japanese citizens.When piracy was at its peak, Europeans—first the Portuguese and then the
Spanish, Dutch, and English—began to play a greater role in Asian trade. From the time the
Portuguese established a base in Macao in 1557 until their expulsion from Japan in 1639, the
Portuguese provided a legitimate channel for Japanese silver to be traded for Chinese silk and
gold. The Portuguese profits from this trade cut into profitability for the wokou and, along with the
Japanese crackdowns, contributed to the decline of piracy.The combination of Japan’s clamping
down on piracy during the Tokugawa after 1603 and China’s more open trade policy contributed
to reducing piracy. Later, during the Qing dynasty, China permitted more open trade with Japan
and, as Xu Guangqi had argued, this further reduced the need for piracy.Even though Japanese
piracy finally ended, stories of so-called cunning and bloodthirsty Japanese pirates remained
popular in Chinese literature. Chinese children were warned to behave or else the Japanese
pirates would get them. Stories abounded of Japanese pirates using tricks to plunder local
people. Lurid tales described Japanese pirates stealing property, setting fires, robbing graves,
killing men, and raping women. It was said they cruelly cut women open and boiled men in water.
Such images of Japanese cruelty can be found in the popular novel Shuihu houzhuan (Sequel to
Water Margin). Toward the end of this story, the heroes take revenge on the Japanese. In
another novel, published shortly after Toyotomi Hideyoshi invaded Korea, Toyotomi Hideyoshi is
described as an incarnation of an evil dragon and is finally slain by the heroes. The Treatise on
Japan (Riben zhuan), which is part of the official Ming history (Ming shi), is somewhat less
fanciful but still includes descriptions of the bloodthirsty Japanese. In this way, such horrifying
images of the Japanese were passed on to future generations in China.The Third Sino-
Japanese Conflict: Toyotomi Hideyoshi’s Invasion of Korea, 1592–1597Just as the Chinese
Warring States period ended when a strong leader emerged victorious and became Qin
Shihuang, the first emperor of the Qin in 221 BC, so Japan’s Warring States struggles ceased in
1590 when Toyotomi Hideyoshi, building on the successes of Oda Nobunaga, emerged
victorious and unified Japan. Like such leaders as Qin Shihuang, Alexander the Great, and
Genghis Khan, Toyotomi Hideyoshi had vaulting ambitions to conquer the world. He had
massive numbers of battle-hardened soldiers on whom he could call, and he did not agonize
over the suffering that resulted from conquering new worlds. Some historians have argued that
one reason Toyotomi Hideyoshi pursued foreign conquests was to keep his own troops
occupied, owing to his fear that if they returned to their homes, they would have trouble earning
a decent living and might become unruly, causing domestic turmoil. Unlike the later Japanese
who, in the late nineteenth century, would be preparing for the Sino-Japanese War of 1894–
1895, Toyotomi Hideyoshi did not undertake detailed studies to understand either his enemy or



the terrain where the fighting would take place.Toyotomi Hideyoshi, who believed that he had
been endowed by heaven with the capacity for conquest, succeeded in unifying Japan in 1590,
but by 1585, after defeating several rivals in Japan, he had already conceived the idea of
conquering China. He planned to go through Korea and then on to China, which he believed he
could easily defeat. After he conquered China, he would visit Beijing, make it his capital, and
then personally settle down in Ningbo, where he could govern China and remain in close contact
with Japan. After conquering China, he would then conquer India and the Southeast Asian
countries. He began adopting sons and preparing them to serve as the leaders of the countries
he would conquer. But despite his vast ambitions, he also had vast ignorance about other
countries and the problems he would encounter in trying to realize such ambitions.Toyotomi
Hideyoshi ordered the Koreans to allow his troops to pass through their country unobstructed on
their way to conquer China. Korea firmly refused more than once, so in August 1590 Toyotomi
Hideyoshi began preparations to invade Korea. In addition to the experienced swordsmen,
gunmen, and horseback riders whom he called upon, he also required that all the daimyo, lords
of the feudal domains, requisition foot soldiers from all over Japan. In April 1592 Toyotomi
Hideyoshi, from his base in Nagoya, ordered the transport of 160,000 warriors to Pusan, with the
intention of marching them through Korea into Manchuria, and then on to Beijing. He mobilized
another 120,000 warriors as a reserve force.Unlike the Mongol invasion of Kyushu when the
invaders barely got ashore, the Japanese moved north rapidly into Korea after they landed in
Pusan. The Koreans were poorly prepared, and the Japanese troops, with horsemen and guns
and swords backed by cannons, marched 275 miles northward from Pusan to capture
Pyongyang, the capital. Korean troops were ineffective in resisting the advances of Toyotomi
Hideyoshi’s troops. The Japanese troops terrorized the local population, and such behavior
stimulated local Korean leaders to organize a guerrilla resistance that ultimately slowed down
the Japanese advance. The Japanese could control their forts and the narrow roads between
towns, but the Koreans controlled the countryside.Within six weeks the Japanese troops had
marched north from Seoul to P’yongyang and were preparing to move on to China. By the time
the Japanese took P’yongyang, several thousand Chinese troops, dispatched by Ming dynasty
Emperor Wanli, had crossed the Yalu River into Korea, but they were quickly defeated by the
Japanese. Emperor Wanli, surprised by the failure of his troops, quickly dispatched some 43,000
soldiers, who crossed the Yalu River into the northern part of Korea. The Japanese were
shocked by the entry of such large numbers of Ming troops, who succeeded in driving the
Japanese, overstretched throughout the country, out of P’yongyang. The Chinese pursued the
Japanese troops as they retreated southward. In a valley some ten miles north of Seoul,
Japanese and Chinese troops fought once again, and the Japanese defeated the Ming troops.
But when the Japanese attacked Chinese forces in Haengju, near Seoul, they were in turn
defeated by the Chinese. The Japanese were able to use muskets, which they had learned how
to make from Europeans, but the Chinese also had good technology, such as cannons that they
had learned to make from the Portuguese.The Koreans had by then become excellent



shipbuilders. Before the invasion, Korean admiral Yi Sun-sin had been building up the Korean
naval force with highly maneuverable armored “turtle ships” that had very strong firepower.
Between May and September 1592, the naval force under Admiral Yi fought ten battles with the
Japanese naval force along the coast of Korea. The Korean ships were superior to the Japanese
ships, and Admiral Yi Sun-sin was clever in surprising and outmaneuvering the Japanese. In
each encounter Admiral Yi was successful in defeating the Japanese. His control of the sea
lanes around Korea made it impossible for Japan to reinforce its troops in Korea and to send in
needed supplies. To feed their troops, the Japanese emptied out Korea’s large granaries, but
their food supplies still remained very tight.During the first year of the war, an estimated one-third
of the Japanese troops died—from fighting, cold weather, hunger, and disease.4 By the end of
the year, Japanese forces had settled into forts from where they could defend themselves, but
they were unable to advance or to control the rural areas. In April 1593 the Chinese and
Japanese, recognizing the stalemate, reached a truce in which the Japanese agreed to pull
back their troops from Seoul to encampments in the Pusan area. In May 1593 Chinese
negotiators traveled to Nagoya to engage in truce talks. Toyotomi Hideyoshi, who believed that
Japan was the land of the gods and took a bold stance as if the Japanese had won the war,
proposed that a portion of Korea be ceded to Japan, and that Korea send several high officials
to Japan as hostages. The Ming demanded that the Japanese resume tributary relations to
subordinate themselves to China. The truce talks continued for more than two years, but the
positions of the two sides remained far apart.Although some Japanese troops returned to
Japan, other troops remained in camps not far from Pusan. From 1593 to 1597, some of these
Japanese even engaged in farming in Korea to supply food to their men. They retained the
capacity to defend themselves and when attacked they could successfully ward off their
attackers.In August 1597 Toyotomi Hideyoshi launched a second invasion to end the stalemate
and enable his troops to march on to China. This time the Koreans and the Ming forces were
better prepared and they quickly mobilized to stop the Japanese attack. Japanese forces
advanced westward into Cholla in southwestern Korea and then marched northward toward
Seoul, where they met great opposition.Jealous Korean officials had replaced the hero Admiral
Yi Sun-sin, and in this second invasion, Japanese naval forces initially defeated the Korean
ships that tried to stop them, enabling the Japanese troops to get ashore. In desperation, the
Koreans brought out of retirement Admiral Yi Sun-sin, who outmaneuvered Japan’s naval forces
in a number of battles, destroying Japanese ships and blocking them from reinforcing their
troops. Early in 1598 the Ming sent in some 150,000 troops. The Japanese Army was stopped
on both land and sea. In mid-1598, in the midst of these battles, Toyotomi Hideyoshi died of
natural causes. His successors did not provoke the fear among the Japanese that he had, and
therefore they could not force as many Japanese men to join their armies. Although the
Japanese leaders initially tried to keep the death of Toyotomi Hideyoshi a secret, they realized
that even if he had lived they had no hope of victory, so they began to withdraw. Chinese and
Korean troops massed in large numbers to attack the Japanese, causing them heavy losses as



they retreated. The great Korean hero Admiral Yi Sun-sin died during the naval battles.The war
was a lose-lose-lose situation, a disaster for Japan, for China, and for Korea. Although the
Japanese won many battles and benefited from some of the Korean artisans who were taken to
Japan as prisoners, Japan suffered great losses and earned long-lasting enmity from both China
and Korea.Even though Chinese casualties were high, Korean casualties were much higher.
Many cultural treasures were destroyed, the economy suffered great losses, and wartime food
shortages were difficult to overcome. The success of Admiral Yi Sun-sin, however, made him
Korea’s greatest national hero of all time. His statue still stands in Seoul, a symbol of the anti-
Japanese struggle.Although the Koreans and Chinese fought as allies, many Koreans were
resentful of the Chinese troops who had ravaged the countryside as they fought and arrogantly
ordered around the Korean troops. The Koreans were also upset with the Chinese leaders who,
after the fighting, negotiated with the Japanese without including the Koreans in the talks.For
China, the fighting was a drain on Ming resources, including people, finances, and military
equipment. This weakened the Ming’s ability to resist the Jurchens, later known as the Manchus,
who were strengthening their base in Manchuria in preparation for fighting the Ming and
establishing their own Qing dynasty.Local Development in the Tokugawa and the QingThe
Tokugawa period (1603–1868) and the Qing dynasty (1644–1911) were each able to achieve
relative stability for more than two and a half centuries, but the number of contacts between
them was limited. The system established by the Tokugawa led to local governance structures
that strengthened local economic and educational development. The system established by the
Qing enabled that large, diverse country to avoid strong local threats to the dynasty, but it put a
damper on local economic development.Struggles in Japan continued after the death of
Toyotomi Hideyoshi in 1598. He had appointed a Council of Regents to support his young son as
his successor, but the most powerful of the regents, Tokugawa Ieyasu, and his allies decisively
defeated those supporting Toyotomi Hideyoshi’s son in a huge battle at Sekigahara, west of
today’s Nagoya. The battle ended the period of Warring States, and in 1603 the emperor
formally named Tokugawa Ieyasu as shogun. Tokugawa Ieyasu then began the process of
establishing a new order at home and a new pattern for dealing with foreign countries. Unlike
Toyotomi Hideyoshi, Tokugawa had no ambition for foreign conquest; he first concentrated on
building a stable domestic system and then on trying to overcome Korean and Chinese anger
over Toyotomi Hideyoshi’s invasion and to improve relations with those countries. Although some
foreigners mistakenly later described the Tokugawa policy as exclusion (sakoku), in fact
Tokugawa Ieyasu and his successors, like the founder of the Ming dynasty, Zhu Yuanzhang,
sought to maintain foreign trade and relations with foreign countries but to keep them under tight
control.Tokugawa Ieyasu was remarkably successful in his efforts to establish a stable system
that brought domestic peace. He passed on the position of shogun to his son in 1605, but in fact
remained leader until his death in 1616, giving him time to eliminate all opposition and establish
the new system. His son, in turn, passed the leadership on to his son in 1623. Ieyasu knew he
did not have the power to eliminate the other daimyo, so he established a system of centralized



feudalism whereby he kept family hostages from 270 daimyo in Edo (which after the Meiji
Restoration was renamed Tokyo), where he erected the castle that, after the Meiji Restoration,
would become the imperial palace. He acknowledged that he could not eliminate the daimyo
who fought against him at Sekigahara (notably Choshu and Satsuma), so he gave them
generous amounts of land and located them far away from Edo, where they posed less risk. His
allies at Sekigahara were given land closer to Edo, and relatives of the Tokugawa directly ruled
critical locations, such as Nagasaki, the only port on the four main islands that remained open
for international trade.In contrast to the Qing system, the Japanese system for maintaining
control over local areas, by keeping hostages in Edo while permitting daimyo to build up their
domains, allowed for strong local development. Each daimyo was deeply committed to the long-
term development of his own domain, and therefore supported the economic development and
education of everyone in the domain. Thus, the Japanese system of “centralized feudalism”—
maintaining tight national control while allowing strong regional development by the daimyo—
gave Japan a strong economic and educational base to face the Westerners who began arriving
in the nineteenth century.The Manchus, like the Tokugawa, proved successful in 1644 in
establishing a stable new structure that lasted until the 1911 Revolution. By 1681, when the
Manchus put down a revolt by the Three Feudatories (Fujian, Guangdong, and Yunnan), they
were sufficiently unified that Japanese officials worried about the danger of a possible invasion.
Qing officials were selected by examinations that tested their ability to devote themselves to
years of rigorous study and their knowledge of the Confucian classics. They were not allowed to
serve in their home area, so they could not link up with local people to resist the national
leadership, and they were rotated among regions after two to three years to ensure they did not
form deep roots in one area. Therefore, officials had little incentive to promote long-term
development in the place where they were assigned. Inspectors were sent out to make sure
officials did not form special relations with the people they governed, and officials were judged
by their ability to maintain peace in their districts. This system had remarkable staying power, but
it did not support strong local economic development.Tokugawa Relations with China and Other
CountriesWhen he came to power the Tokugawa shogun feared that Christianity, especially
Catholicism, being promoted by Portuguese Jesuits, was causing disorder. In 1639, following a
rebellion by Christian peasants in Kyushu, he banned trade with Portugal and Spain. Convinced
that the Dutch, even if Protestant, were the European trading partners least likely to cause
control problems, the shogun placed the Dutch on Dejima, an artificial island built near
Nagasaki, where the Japanese could continue trading. Dutch traders thus became an important
window on developments in the West. Through the Dutch, the Japanese learned about Western
medicine and military technology.The shogun allowed trade with China to continue, and even
though Japanese residents were not allowed to travel abroad, Chinese could live in Nagasaki. In
1689, to control smuggling, the Chinese were required to move to a special compound within
Nagasaki that eventually became a Chinatown. In effect, the Chinese residents of Nagasaki
managed the trade with China.From 1611 to 1625 a series of letters were exchanged between



Chinese and Japanese officials concerning the possibility of reestablishing tribute relations. The
Chinese were dissatisfied with Japan’s apologies for the invasion of Korea and with Japanese
efforts to apprehend “Japanese pirates.” But the key issue was whether Japan would accept a
subordinate status. The correspondence began with a Japanese letter to the governor of Fujian.
It was signed by a foreign-policy adviser to Tokugawa rather than by Tokugawa or the emperor,
and the Chinese did not accept it as a proper document since it did not come from the emperor.
Additionally, in this letter the Japanese had used Japanese-era names for the calendar years
rather than Chinese-era names. The Chinese were slow to respond, but in 1619 they hinted that
there might be some progress toward resuming formal relations if Japan were to end all piracy.
The Japanese discussed the proposal for some time, but in 1621 they made it clear that they
would not accept use of Chinese-era names, which would indicate that the Chinese emperor
had a higher status than the Japanese emperor. The Japanese thus chose not to be part of the
Chinese world order. In 1635, when all Chinese trade in Japan was confined to Nagasaki,
Chinese ships had to be certified to enter the harbor, and not all Chinese ships were granted
such a certification. China’s acceptance of this certification system gave the Japanese a sense
of superiority over the Chinese, and the procedure allowed private trade to continue even though
the two governments had no official relations until the 1870s.To deal with others—the Koreans,
the Russians, and the Ryukyus—Tokugawa delegated much of the responsibility to the daimyo
whose domain was closest geographically to the people in question. The Tsushima daimyo, on
the island closest to Korea, was assigned responsibility for managing relations with Korea. The
Matsumae daimyo, the only Japanese daimyo on the northern island of Ezo (Hokkaido), was
assigned responsibility for dealing with the Russians and the Ainu, a minority group living on
Ezo. The Satsuma daimyo on the southern end of Kyushu managed relations with the Ryukyu
Islands.Ming Loyalists Flee to Taiwan and JapanAfter the Manchus defeated the Ming in
northern China and established the Qing dynasty in 1644, Ming loyalists who fled from the north
to Fujian province in the south were able to join other Ming loyalists and continue their resistance
for some decades. The leader of these Ming forces was Zheng Zhilong (1604–1661), who was
originally from Quanzhou in Fujian. As a youth Zheng had gone to Macao, where he had learned
Portuguese. He then went to Taiwan, and from there to Hirado, just north of Nagasaki, where he
arrived at age twenty. As both a business entrepreneur and a pirate, he developed many
contacts with the local Japanese. While in Hirado he married a Japanese woman, Tagawa
Matsu, who gave birth to a son, Zheng Chenggong (Koxinga). After several years, Zheng
Zhilong returned to Fujian, but Koxinga remained in Hirado with his mother until the age of seven
when, with her, he moved to Fujian to join his father.Some of the Ming loyalists hoped to use the
relationships between Chinese and Japanese traders to win Japanese support for their efforts to
defeat the Manchus and reestablish Ming rule in Beijing. Many Chinese migrants to Nagasaki
had come from areas in Fujian that were controlled by Zheng Zhilong. According to historian
Ronald Toby, the first contact by Ming loyalists seeking Japanese support was made in 1645 by
Lin Gao, an associate of Zheng Zhilong then living in Fujian. Lin Gao was dispatched to Hirado



where he, like Zheng Zhilong, had friends from earlier years, in the hope that they might help him
line up support for the Ming loyalists.When Lin Gao arrived in Nagasaki in 1645, he brought a
letter from Admiral Cui Zhi, an assistant to Zheng Zhilong, with a request for Japanese support
against the Manchus. The request was forwarded to Edo, where it was seriously discussed for
some weeks. In the end, Japanese officials, cautious because of so many uncertainties about
the situation in China, decided not to send aid at the time but to continue to study the situation.
The Japanese dispatched a number of people to China to gather information about the efforts by
Ming loyalists to overcome the Qing. The Japanese also gathered information about China from
Chinese and Dutch merchants in Nagasaki; from Satsuma, which received reports of the
struggle via the Ryukyu Islands; and from Tsushima, which received reports via Korea.As
Manchu forces advanced southward in 1645, to avoid large-scale fighting in Fujian they made an
offer to Zheng Zhilong, hoping that he would abandon his anti-Manchu position. If he did, he
would then be rewarded with a position in the new government in Beijing. After some
negotiations, Zheng accepted the offer and moved to Beijing. His son Koxinga, however,
remained a Ming loyalist and assumed command of those who had formerly served under his
father. Koxinga, like his father, sought Japanese support through the Japanese authorities in
Nagasaki. Although there is no record of the Japanese providing such support, Koxinga’s junks
continued to operate in Nagasaki and the loyalists even acquired some armaments through
Nagasaki, despite the Tokugawa ban on exports that had existed since 1621.One of the people
the Japanese used to follow the developments of the Ming loyalists was the prominent Chan
monk Yin Yuan (in Japanese, Ingen), who was from a rural area near Fuzhou in Fujian province,
where he maintained contacts with the loyalists. At the time he was in power, Toyotomi Hideyoshi
had been worried about the disruptive potential of the Christians converted by the Portuguese
Jesuits who had come to Japan, and in 1587 he banned the practice of Christianity. In 1640 the
shogun required that all the Chinese living in Nagasaki be registered under a Buddhist temple.
The Buddhist temples had some monks, originally from Fujian, but there were not enough
monks to serve all those registered, so the Buddhists appealed to Yin Yuan to come to Japan.
He initially hesitated, but in 1654, after a fourth invitation, he went to Nagasaki.Although the
Japanese required all Chinese residents in Japan at that time to live in Nagasaki, they made an
exception for Yin Yuan. After a year in Nagasaki, he went to a location near Kyoto where he was
permitted to build a new temple, the Fumonji. In 1658, he was given an audience with the
shogun, in much the same manner that the shogun welcomed diplomats from other countries.
The shogun, Ietsuna, used the occasion to gain information about the Ming loyalists.Koxinga’s
loyalist forces were strong enough to mount an attack on Nanjing in 1659, but they were
defeated. The Qing dynasty pressured Zheng Zhilong to urge his son Koxinga to yield, but
Koxinga refused and the Qing executed his father. Koxinga and some 25,000 troops fled to
Taiwan, where they overwhelmed the Dutch fort of Zeelandia in southern Taiwan and
established control over the island. However, in the following year, at the age of thirty-seven,
Koxinga died of malaria. Koxinga’s successors surrendered to the Qing dynasty in 1683 and the



Qing incorporated Taiwan as part of Fujian province.The Japanese government had provided no
formal support to Koxinga, but in Japanese literature he became a legend and a celebrated hero.
Chikamatsu Monzaemon’s puppet play, the Battles of Koxinga, was a leading hit in Tokugawa
theater from 1715 to 1717, and it remains one of Japan’s most enduring popular plays. In
Japanese minds, the play links the Manchus, along with the Mongols, as Tatars, that are
outsider barbarians who took over China’s great civilization. The stories about Koxinga, who was
half Japanese and therefore, in Japanese minds, superior to the full-blooded Chinese, helped
strengthen the popular Japanese view that Japanese leaders were superior to the Manchu
barbarians in China.While Koxinga and some Ming loyalists fled to Taiwan, another Ming loyalist,
Zhu Shunshui, a former scholar-official who refused to remain in China during the Qing
conquest, went to Japan and, as one loyal to the Ming emperor, played a role in discussions
about strengthening Japanese loyalty to their emperor. Various currents of the Chinese
intellectual tradition remained alive during the Tokugawa period. One of Tokugawa Ieyasu’s
grandsons, Tokugawa Mitsukuni, conceived the Chinese-style compilation Dai Nihonshi (A
history of great Japan), and Zhu Shunshui was a key adviser to the project, which was not
completed until 1720. Loyalty to the throne was central to the thinking of Zhu Shunshui and his
compilers. By praising the continuity of the imperial line, Zhu helped reinforce the Japanese
tradition of loyalty to the emperor.Trade between Tokugawa Japan and Qing ChinaIn the mid-
seventeenth century, the Qing dynasty did not block the flourishing trade between Nagasaki and
Fujian province, and the Tokugawa government actively encouraged it. During the peak trading
years in the middle of the century, nearly forty Chinese junks called at Nagasaki each year. The
Japanese had developed an appetite for Chinese silk, especially silk yarn that could be used by
the weavers at Nishijin Textile Mills in Kyoto, which rapidly expanded its manufacturing of silk
products that were then very popular among high Japanese officials. Japan also continued to
import deerskins and medicinal herbs from China. Using a mining process developed by China
in the fifteenth century that the Japanese had learned from the Koreans, Japan made great
advances in silver mining. Several Japanese domains opened new mines, producing silver that
could be exchanged for silk yarn.The shogunate supported this trade because it earned income
from taxing the mines and the silver mints (ginza) that refined the silver. The shogun also
required officials in Nagasaki to sell some silk imports to his officials at lower prices, before the
remainder would be sold to the yarn guild at a higher price. The import of silk also helped the
Kyoto silk weavers, who were directly under the shogun’s control.At the height of the conflict
between the Ming loyalists and the Qing, trade between China and Japan slowed down. From
1663 to 1673 approximately 36 Chinese junks called on Nagasaki per year, but from 1673 to
1683 the number dropped to 25 per year.5 After the Ming loyalists on Taiwan surrendered in
1683, trade spurted ahead rapidly. In 1688 some 117 Chinese junks called on Nagasaki. By that
time, however, Japan had largely exhausted its supply of silver. To stop the outflow of silver,
Japanese officials placed controls on the trade. At the same time, because the Chinese wanted
copper to mint coins, Japan rapidly increased the mining of copper, which by 1685 became its



largest export item. Japan then placed stricter limits on imports and passed sumptuary laws to
control the consumption of imported goods.Japan also engaged in import substitution. It
expanded its own sericulture in northern Japan to promote domestic production of silk. By the
end of the eighteenth century, all the silk required by the Nishijin silk weavers in Kyoto was
produced in Japan. The Japanese also learned from China how to grow a variety of medicinal
plants. They expanded the planting of sugarcane in the southern areas where there was a
suitable climate, especially in Satsuma and the Ryukyu Islands, which Satsuma had ruled since
1609. Satsuma was greatly enriched by the income from sugar production, which provided a
financial base for its military strength at the end of the Tokugawa period.By the end of the
seventeenth century, with Japan’s controls on the export of silver and copper and its import
substitution, trade between China and Japan slowed down. For much of the eighteenth century
an average of only twenty or thirty Chinese trading ships docked in Nagasaki per year. Japanese
importers seeking to maintain their business diversified the goods they bought from China and
began importing books, writing brushes, ink, and high-quality handicrafts.From its beginning in
1603 to its end in 1868, Tokugawa Japan had no diplomatic relations with China, during either
the Ming or the Qing dynasty. Tokugawa leaders were so strict about prohibiting the Japanese
from going abroad that after 1635, Japanese fishermen who were shipwrecked and ended up in
China were not even welcomed back home. As a result, it was the Chinese living in Nagasaki,
and the Chinese abroad who visited Nagasaki, who carried on trade relations between the two
countries.Three Tokugawa Views of Qing China: Nationalists, Kangaku Scholars, and
TradersDuring the Qing dynasty, aside from the Chinese traders who traveled back and forth
between Nagasaki and China, the Chinese people continued to show little interest in Japan.
Some Buddhist texts and commentaries on the Chinese Confucian classics that were lost in
China had been preserved in Japan, and when these works were “reimported” back into China,
a small number of people took great interest in these documents—although some Chinese were
doubtful of their authenticity. Occasionally a gazetteer in China published information about
Japan, sometimes quite detailed, but generally books about Japan attracted little interest.In
contrast to China’s lack of interest in Japanese culture, the Japanese in various circles retained
a deep respect for traditional Chinese culture and continued to learn about China, despite the
ban on travel. Japanese scholars studied under the small number of scholars from China who
had fled to Japan after the fall of the Ming dynasty. The shogun followed developments in China
through the information obtained in Nagasaki. Japanese Buddhists continued to learn from
Chinese Buddhist texts coming in through Nagasaki and from Chinese monks who had come to
Japan to teach Japanese monks. Japanese artists continued to learn from Chinese artists in
Nagasaki; by the end of the Tokugawa, some one hundred Chinese artists and art dealers were
living there, earning a living from the Japanese demand for Chinese art. Imported Chinese
handicrafts continued to inspire Japanese artisans. Japanese medical practitioners studied the
Chinese practice of medicine, and Japanese agriculture specialists studied the work of their
counterparts in China in the hope of improving agricultural yields within Japan.Japanese



learning from China during the Tokugawa period did not have the transformative impact it had
during the Nara and Heian periods, but three categories of people in Japan continued to take a
deep interest in China: high officials under the shogun, teachers of Chinese studies in the
domain schools and in Edo, and traders in Nagasaki, the Ryukyus, and Tsushima. Later, when
Japan opened during the Meiji period (1868–1911), these three groups would play an important
role in shaping Japanese relations with China.Nationalist Officials and ScholarsOnce Tokugawa
officials had united Japan and the country became more stable, many Japanese officials began
to take great pride in Japanese successes. Some in Japan who had looked up to Chinese
civilization believed that the Manchus who led the Qing were barbarians, that Chinese
civilization was deteriorating under barbarian rule, and that Japanese civilization, never subject
to barbarian rule, was prospering.By the 1660s Japanese officials were no longer using names
like Chugoku (literally, “the central country”) to refer to China, for they implied that China was the
central kingdom. Japan, they believed, was also the center of its world. The notion that Japan
was unique and special, that it was the “land of the gods,” was reinforced by Japan’s survival
against the Mongol invasion thanks to the kamikaze. To some, the fact that their country had
never lost any territory was a sign that Japan enjoyed special divine protection.In the
seventeenth century, some Japanese scholars began to promote “native studies” (kokugaku),
which stressed the purity of Japanese tradition. They sought to replace kangaku, Chinese
studies, with pure Japanese studies, and they promoted Shinto, the indigenous Japanese
religion, rather than Buddhism, which was imported from China. Although native studies never
gained the prominence of kangaku, it did attract significant numbers of supporters, and some
Japanese began to assert that, with its version of neo-Confucianism, Japan, not China,
represented the best of the Confucian tradition.Having been overshadowed by China for so
many centuries, the Japanese never matched the unquestioned self-confidence in the
superiority of their civilization instinctively felt by many Chinese. Many who professed the belief
that Japan would be protected by the gods nonetheless panicked at the thought that some
outside power, whether China, Korea, or a Western power, might attack Japan. Yet they asserted
pride in Japan, a pride that would grow during the Meiji period as Japan moved ahead of China
in modernizing.A small number of Japanese individuals expressed visions of how Japan might
expand its power beyond its borders. Throughout the Tokugawa era they had continued to
collect materials on military technology and strategy from Dutch sources. Hayashi Shihei (1738–
1793), a military strategist in the Sendai domain of northeastern Japan, wrote that Japan should
gain better control over Hokkaido and the Ryukyu Islands as a first step to becoming the leader
of Asia. In 1791 he published the book Kaikoku heidan (Military defense of a maritime nation) in
an attempt to alert others to the seriousness of the threat from Russia and China. From his
passion about the urgency of defending Japan, he moved on to espouse a grandiose vision of
how Japan could become the dominant power in the region. Japanese scholars today see
Hayashi as representing one of many views, somewhat extremist, and certainly not the dominant
view at the time. However, some Chinese scholars today pay great attention to Hayashi as a sign



that the Japanese were already laying the foundation for their grand designs for Japanese
aggression that began in the late nineteenth century and continued through World War
II.Kangaku (Chinese Learning) Scholars and BuddhistsWhile some Japanese elites exuded
confidence in the superiority of Japan over barbarian-led China, teachers of kangaku and
Buddhists, who represented the mainstream in Japan at the time, had a very different
perspective on Chinese culture.During the Tokugawa period the daimyo throughout the country
continued to support the training of youths of the samurai class, and an important aspect of their
education was kangaku. Although interest in native Japanese studies grew during the Tokugawa
era, even those scholars who criticized Chinese learning were trained in the Chinese classics,
which remained in the mainstream for Japanese students. The Tokugawa leadership sought
loyalty because it contributed to the stability of society, and they strongly encouraged the study
of the Confucian classics to provide proper mental training. Each domain had kangaku scholars,
especially knowledgeable about the Chinese classics, who taught in the schools.
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A. Menon, “Excellent overview of the interactions of Japan and China through history. Political
dynamics in Asia are critical to understand in the era of expanding Chinese influence. The
rivalries of the South China Sea will likely be of critical importance in the coming decades and
the relationship between Japan and China is of utmost importance. China and Japan discusses
the historical co-evolution of both countries starting from early Japanese civilization until the
present. It spends most time on the period including the Meiji Restoration on through modern
times. In reading the book one can get a deeper appreciation of the current frictions as a
consequence of the long history, though it is also hard not to find sympathy with one side over
the other as Chinese nationalism has been used as a political tool. To understand the dynamics
in Asia between China and Japan as a consequence of their history, this book is among the
most readable and informative.The book is split into 12 chapters but the first two cover the
archaeological evidence from the first voyages between the two countries. The book quickly
moves into the 19th century and discusses Japan's modernization and both the internal and
external pressures that were caused by it. China in the 19th century was in decay as its imperial
system ossified as it remained completely insular. Japan on the other hand joined in the imperial
ambitions that were occurring with Western powers and the author discusses the rivalries
created by Japan's presence in Korea and also the first Sino - Japanese war right before the turn
of the century. The author discusses the growing frictions that were caused by broad
imperialism and in particular Japan's increasing confidence due to its military victories. Japan
imperial ambitions grew and it claimed Taiwan and Manchuria as it's territories after defeating
China while it was weakened. The author spends time discussing the domestic politics of the
time in both nations. Japan in particular was going through an internal upheaval as its warrior
class was stripped of its historic titles and the existential crisis created by that led to strong
nationalist undercurrents. The growth of militarism in Japan is discussed as a consequence of
its regional relative advancement alongside the politics of the samurai class. The author then
spends time on the most historically formative years for Japan and China's relationship today,
the run up to WWII. China was a poorly governed country and exploited by warlords while it was
undergoing a civil war. Japan, a resource poor country exploited China's resources for its
industrial engine and there was a growing resentment to their colonialism. With the onset of the
war, relationships deteriorated further. The tactics that came from the Manchuko government
had strong Japanese nationalist streaks, furthermore any tit for tat escalation of violence was
completely disproportionate coming from the Japanese and the height of barbarism came with
the rape of Nanjing. That episode has left and irreparable stain on the relationship between the
two countries. The author then moves into the post war period when Japan had been decimated
by the war, and in atoning for its sins tried to help China industrialize. The author discusses the
pragmatic improvement in relationship as China was in need of expertise and Japan was in need
of restoring its image as a neighbor. The industrializing of China had quite a bit of dependency



on skill transfer from Japan, which the author talks about alongside the moral imperative felt by
most of Japan's population to try to right its wrongs of the past. The author ends with the
deterioration of relationships as China's strength came to exceed Japan's and the political
calculus changed from depending on Japan to considering Japan a potential villain that could
help unify support for the party, which claimed to be the party to liberate China of the
imperialists, namely Japan. The change in narrative was of course highly self interested, but the
consequence was an abrupt change of temperature that has not significantly improved. The
author discusses what each side sees as dangerous about each other, the overall Chinese
position, from a western point of view, is not credible, it largely uses Japan to flame nationalist
sentiments as and when it is useful to do so. Japan on the other hand is seen as a country who
has atoned for its past, but is tired of apologizing for events of the past from a previous
generation. It is hard not to sympathize.China and Japan is a good overview of the intertwined
history of the two countries. It spans from 600 AD to the present so it discusses a lot, it focuses
on 19th century onwards. One learns about how each country modernized, where it took its
cues from and how the paths to modernization were fraught with regional conflict. The author
also discusses the late industrialization of China and how Japan's involvement was instrumental
but now it is somewhat obsolete. The relationship between Japan and China is of utmost
importance and to understand it better, this is a great starting point.”

Robert J. York, “An Excellent Diplomatic History. This would probably rank as the best history of
Japan-China relations, starting from the beginnings of Japan's interactions with the dynasties of
the Middle Kingdom and learning from them, to surpassing them in the last 19th century and
sending China scrambling to learn from them, to the present day, when it appears China is about
to restore the natural centuries-old order in Asia with itself at the top. This work appears less
based on primary research by Vogel himself (he admits the earliest classical Chinese
documents are beyond his portfolio) but nonetheless contains more information about relations
between the two countries than you're likely to find anywhere else.”

DTS@BigIslandRanch, “Very Good Overview...But. I have read almost all of Ezra Vogel's books.
I gave this one 4 stars because of short-comings on the publisher's part, not Professor Vogel.
There are several repetitions of the same lines and a few typos that were not flagged by
Spellcheck. More annoying was the absence of a timestamp when "back stories" or related prior
events were mentioned. I think that a slightly larger editing budget would have helped
greatly.Still, 4 stars and another great contribution from Professor Vogel.Doug ShinsatoCo-
Translator of For That One Day: The Memoirs of Mitsuo Fuchida, Leader of the Attack on Pearl
Harbor”

bamboo paul, “A history book to reconcile two potential superpowers' accounts of the history. An
eye-opening piece of work.Brought up in China, a young Chinese adult like me can solve more



than 90% of doubts on issues between China and Japan. The history covered went back to Sui-
Tang dynasties to Xi's presidency. To know about Sino-Japanese history quickly, there is nothing
else to look to.This book has provided much detail and "versions" of stories we have heard/been
told/never known. As the author puts it, this book is meant to reconcile the versions of history
taught in China and in Japan.For example, it mentioned how Qing tried to keep Korea peninsula
in control before collided with Meiji Japan, a history that is only partially told during my middle
school.An impressive amount of knowledge, Chinese, Japanese and Western readers will very
likely be drawn to different parts of the narration. But we will all be led to believe and hope a
more peaceful and co-prosperous world.”

S Mitra, “Maps. Quite extraordinary that a study such as this dealing with battles, territorial
concessions, complex relations between several countries should have not a single map!”

Ebook Tops Reader, “Strongly Recommended. I think every Chinese or Japanese citizen should
read this book to gain a fuller and more accurate account of the history between the two
countries”

  , “An illustrative account of the long, complicated relationship between China and Japan. If
China and Japan had Facebook, their relationship status would be perpetually "Complicated".
Just like any other meaningful relationship.I am writing this review after reaching the 12th and
final chapter of this book. I'd like to express my gratitude to Prof. Vogel for - once again, laying
out a long, complicated subject in detail and committing himself as a neutral reporter to all the
historical events.Our history is not a fairy tale and deserve better treatment than what
mainstream media makes of it.Final remarks: Wished the Japanese and Chinese names of all
Japanese and Chinese figures were kept. As a Chinese reader, they carry more meaning than
its romanized translations and are thus easier to remember.         ”

Gary D. B., “Excellent new book. This is to me a very thorough introduction to the long, complex
history of China and Japan. Starting around 600 CE and ending in 2018 it does not shrink from
suggesting hope and possible solutions to problem areas of the relationship. Notice is also paid
to Korea, Taiwan and other neighbours. Many names may be unfamiliar and short biographies of
key people follow the main narrative. A map of the region could have been helpful but is not
critically absent. Well worth the purchase.”

ron, “Interconnectivity - mutual interaction and development. Comparative study by an expert
with empathy and deep experience studying both nations focused on mutual interaction,
connectivity and development”

Dr Zhu Weiguang, “It is a very interesting book.. It is a very well written and interesting book.”



MAximiliano ochoa, “Me encantó. Libro muy interesante y me ha llegado en tiempo y forma!”

The book by Ezra F. Vogel has a rating of  5 out of 4.6. 83 people have provided feedback.
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